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Abstract

'Ihe paper presents a prayer to Atay-a ter"gn, the Mongolian God of Horses, acquired

by the Hrrngarian-Mongolian ethnographical and iinguistic expedition to Mongolia in

1998. The prayer is a rare example of an incense offering which names ail objects to be

offered to the God and their functions. The text of this particular prayer is compared to

othęrs of this kind and to the cult of Atay-a tengri n general. His cult is largely practiced

among the Aga- and Khori Buryats and the Chahars.

NinĘ-nine tengri-s (heavenly beings) are worshiped in Mongolian folk religion. Thev

are divided into two $oups: the forĘ four tengri-s of the Eastern side and the fifty-five

tengri-s of thę Westęrn side.

Atay-a tengri is first, the leader of thr, foĄ-four Eastern, malevolent gods in opposition
with the fiĘ-five benevolent gods of the West with Esen Mala^lan Tengri at their head
His name is explained in two ways: some researchęrs state that it means 'Jealous" comins
from the noun atay-a "enly, jealousy, emulation, rivalry"1 and explain that he was envious

of the other gods of the Western side. Others say that his name comes from the noun

atay-a "horse chosen for ritual purposes"2, and he has becorne the protector of horses.

His cult is largely practised among ttre Aga- and Khori Buryats and among the Khotgoit

clan of the Chahars.
Sometimes he is mentioned as Atay-a Lllayan tengri "Fied Atay-a tengri" and we also

have the names: Atay-a tabun tengri Five Atala tengris and also Arban yurban Atay-a

1 E,D. L e s s i n g, Mongolian-English Dictionary, Bloomington 1973, p, 58,
2 Ja. Cev e I, Mongol xelnij tovć tajlbar tol': bóógijn śażni josny ongolż śiiteen bolgoson mor',Uanbaatar i966, p. 55.
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tengriThirteen Atay-a tengris. Multiplication an fonning groups of this god can be attributed
to the influence of Lamaism3. Some texts suggest thatAtay-a tengrt is identical with Kóke
Móngke tengri, or Erketti tengri, or Degedri tengri, or Mingyaru tengia, or jayayatu teng"i.

He is also regarded as an ancient shaman as it is related by a legend: Tlrere lived an
old man who was a master in witchcratl. Gettirrg close to death he told his son that Łre

wanted to protect him in the future. His son buried him with great respect on a high
place and made regular offerings to him. The spiritual fathęr became stronger and stronger,
became closely connected with the protectors of the places and becarne able to cause
lightning, thunder, hail and every kind of disaster. Later hę turned ta Ata1l-a tengi and
became the protector spirit of the black shamans and the smithss.

According to another legend he lost the battle against Khormusta, who cut hirn into
and pushed him down to the world of the maŃind, onto the ęarth. His upper body
become an evil spirit torrnentĘ people, and his under body has turned into a creature
troubles living beings. They both cause the spreading of diseasę and suffering on earth6.

Texts cclncerning his sacrifice are comparatively few.

Two small manuscripts are presęNed in the St. Petersburg collection7. Thę first one

a part of several prayers to different gods. The second one is an incense offering:
tngri-yin sang-yin sudur orosiba,

Hurćb aatar published a conrplete book describing tlre cu\t of Atay-a t€ngri among

Khatagin tribe in Chahar, where he gives a tex1 of the cult of Atay-a tengri: Arban
Atay-a tengri-yin sang§,

Coloo gives a seter tęxt to Atay-a tengri: Xutagt Ataa tengerijn seter orśivoig and
one, an incense offering: Xan Atafu tengerĘin san10.

A further text was published by Marie-Dominique Even in her book Chants de

mongols: Ata tengĄn duudlagall

3 M.-D. Ev en, Chants de chamanu mongoLs in: ńtudes mongoles.." et sibćriennes, chaier 19-20, Universitó
Pańs 1988-89.
aL, Hurćbaatar,QataginańanyurbanAtay-atengri-yintayliy-a,Óbór Mongpl-unSoyol-unKebiel-un

1987, p, 70.
j A. Birtalan, Dte Mythologie der mongolischen Voll<sreligiołt, in: Wórterbuch der Mythobgie. L AbteilunT.

alten Kultttryólker,34. Lieferung, hrsg. E. Schmalzriedt und H.-W Haussig, Klett-Cotta 2001,

94546,
6 Birtalan, op. cit., pp, 945-946, ż. Coloo, Alvan glwanAltajn ańun sanguud onil1,ol, Ojrad sudlalyn

I. Ulaanbaatar 1999, p. )O(
' A.G. Sazykin, Katalog mongolslcih rukopisej i l<silografov Instinłta Vostokavedenija Akademii Nałł SSSR,

1. Izdatel'stvo ,,Nauka", Moskva, 1988, 1147 and i148. Thesę texts were described by Poppe, Opisanie

śamanskih rukopisej Instituta Vostokovedenija in Zapiski In"nifuta Vostokovedenija Akademii Nauk,

pp. 15&-199, pp, 159, 161 and 166.
j Hurćbaatar, op, cit., pp, 138-140. We are looking forward to the publication of this impor-tant book

the outstandingly interesting matęrial in English.
9 Coloo, op. cit., p. 30.

Ibid., p. 154.

Ibid., pp. 18Ł185.
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Prof. Nima also published a text of an incense offering to Atay-a tengri: Qan erkĄ
Atay-a tengri-yin sang orosiba\z. I

Prof. Bawden published ateŃ Qan ataya tngi-yin sang that he copied in Ulan Batd|
He also mentions two other prayers: Anlya tabun tngri-iln sidar-un sudur and an OĘ
tęxt: Atdfil tenggeriyin sang orośiba inA Prayer to Qan Ataga tngri, CAJ XXI/I, pp. 119-2Ę

All the texts are different, however some similar motifs can be found. l
,, 

"fr;frff 

thesę booklets the figure and charactet of Atay-a tengri appears in front 

N
He has a gigantic body like lightningl3, ten thousand eyes14, and his thundering voi{

is heard all over the valleys and rocksls and he is spreading his dear great voice Ą
spreading his mercies over the whole Mongol peopleto. He is powerful like a lion and a|
elephant17. His appearance is like that of a cloudl8. He is supreme over all and over man{

clouds19 and20 acts with pomp21. He himself is blue and silver bodied22. The same tĘ
states that he is the supreme powerful one over the South2:. He is the unifier of Ę
thoughts of the Mongolsza. He has magic power25 and ten thousand eyes26. He is decoraĘ
with ornaments and silk27 and lives in a palace on the Snowy Mountain28. Another te{
says that he comes from the South-west2g. Armed with a sharp steel sword3O he is ridĘ
a blue horse31, according to other sources: a $ey horse32, or even a cloud coloured blĘ
grey horse33, or he drives the chariot of a blue dragon3a. He has brown-reddish escoĄ

r2 Nima, Stinesti. Ongyod. Sinlge, Óbar Mong1ol-un UndtisijLten-ii Keblehi Uiledbiiri 1999, pp. 48-57.
B ĆakiĘan yeke bey-e-tti, St. Petersburg, No. 1147 |3a]; Gitbelgen gegen ćakĄantu, Huróbaatar, p. 139,

ćakiĘan yeke bE,-e-ber, Bawden, op. cit., p. 201.
1a Tilłnen t7^/a nidti-tii, St. Petersburg, No. 11a7 [3b].
15 kórekirkiii dayayun ćinu kóngdilyin deregidegijr boĘayćĄ qarakiraqu dayuniyan qaduyin deĘdegilr baĘayćą

St. Petersburg, No. 1147 [3a-b]; Uyangy-a-bar eldęb kbg dnyu-yi da,yurisqayći; Hurćbaatar, op. cit., p. 139.

16 Kógtirkili yeke dayun-i mangyol-un uhu-dar buyan kesig-i delgeregiililgći, B aw d e n, op. cit., p" 200.

11 Arslan zaany htićijg zaragc, Coloo, op. cit., p, 30.
18 Set+eld zohistoj ,tiillen óngótei, ibid., p. 30, B aw d e n, op. cit,, p. 200.

19 Qamuy-un degedil, egukn eke-til,St. Petersburg, No. 1147 [3b].
20 Qamuy yeń-yin degedii, Hurćbaatar, op. cit,, p. 139, gamuy-un degedił, Bawden, op. cit., p. 200.

zt t]iegtirkekti iokistu, ibid.
zz Kóke mó88in Atay-a tengri, N i m a, op, cit., p. 53
u Yeke dayuttł ćakĘan yeke bq-e-til egiilen ek-tti, St. Petersburg, No. 1147 [3b].
ż4 Kóbćin mongyol-un sanay-a-yi nigedkejti, St. Petersburg, No, 1147 [3a].
x Ndixuvilgaany xilć tógsógsón; Coloo, p.30, Ridi-yin kilćiln tegilsiigsen, Hurćbaatar, p. 140.

26 Tiimen nidiltti, Sazykin, 1147 {3b].
21 ilń qangqtry-a ćimeg-iyer ćimegsen, eldeb kiib-iłd,iyer egiidilgsen, Hurćbaatar, ibid.
28 Ćasuttl a:7tlla-yin ordu qani-aća iregsen, ibid.
29 Barun ómnóós zilgees, Ev en, op. cit., p. 184.
lo Qurća bolod ildiiten, N i m a, op. cit,, p. 54.
3t Kóke mońn-iyar uluy-a kblge-til, Hurćbaatar, op. cit., p. 1,40; Ik)ke mońn degere ógede bolqu boltuyai;

St. Petersburg, No. 1148 |tb], Kóke boro moi-fu, Nima, op. cit., p. 53.
32 Boro mońn degere Ęede bolun soyrq-a, St. Petersburg, No. 1148 [lb]; Ćobuyu boro morinl, N i m ą op. cit., p. 54.
-- -,i..,33 Utilen ńx bor mońn xól@ei, Even, op. cit., p. 184,
3a Kóke luus-in kólgetii, Hurćbaatar, op. cit., p.740; Kóke luu kógećilayuru(?), Nima, op. cit., p. 53.
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each as big as a mountain35. He also has a white sillde emblem as large as a plain36.

Bawden's text suggests that he has ten thousand hooves so referring to his "horse" chatacte§7.
The texts suggest that Atay-a tengri was honoured by several offerings: some of the

tęxts are san7-s indicating that they are incense offerings. There is one serlim among them
that means a sprinkling offering. A further one is a seter, that is a bloodless animal
sacrifice when ribbons are attached to the mane of the horse or cattle offered to the god
and regarded as untouchable and sacred. A booklet has the word duudlag in the title
referring to an invitation ceremony when those present call the god by waving thek hands.

In these the following sacrifices are offered to Atay-a tengri lrrts:
Some of them speak about a certain pure offering3s, or a white libation39 others make

incense offeringsa0 and bring lamps that scatter darknessal. Thsty foodłz and pleasant milk
libations, sĘim, are also offered. Harmonious melodiesa3 are sung or played4. Horses
are also mentioned, however thesę anirnals are no longer killęd as offeringsas. The teŃ
published by Coloo is a seter-offering, Another text speaks aboltAtay-a tengri having
an offering lamba6. A further nine kinds of offerings are also grven47.

What do people ask from Atay-a tengri in exchange for their offerings?
They wish for clothesa8 made of silk to cover their naked body, for foodag and grains0

and for a mount51 to ride. The alms-givers also askAtay-a tengri to keep away ErĘ2, the
ruler of the underworld who comes to take them to hell, Long life and happinessss3 are

zs Uulyn ćinee xiiren ulaan daguultanguud, Even, op. cit., p. 184.
16 Tąlyn ćinee cagaan st}ldtengiliid, ibid.
37 Ttimen tuuray-a-t., Bawden, op. cit., p. 200.
38 AńWn takil, St. Petersburg, No. 1148 [1b]; Hurćbaatar, op. cit., p. 139, Nima, op. cit., p. 53,

Bawden, op. cit., p.200.
39 Ćayan ćaćuli, St. Petersburg, No. 1147 [3b); Siińr sajxan seaimtengiiild, Ev e n, op, cit., p. 185.
Ę Candan ayaru-yin ilnilr, Hurćbaatar, op. cit., pp. 138-139 and gabur'camphor', ibid., p. 6; Sayin

rtnilł-til tegillder tngri-ner-iln ed-Ęer, Nima, op. cit., p. 54.
a1 Qarangpry-yi geyigiiliżgći jula, Hurćbaatar, op. cit., p. 13&139.
Ę jayun amtau idegen, ibid.
a3 k)8 daryn-tyar ariyun takil, ibid., p.6.
Ą4 Sutin seljimtengtiild, Even, p. 185.
6 Degedii mońn egiile metił qangyayći dórben kólń adu:paun, Hurćbaatar, op. cit., p. 13&-39; Siitend

dłgóx deed mońny ongon delijn deer batat ońoj, C o l o o, op. cit., p. 30, mońn-i kólge bolyan etgilmńi, B a w d e n,

op. cit,, p. 203.
M Qurayan qonin siginii-il, Nima, op. cit., p. 54.
a7 Yisiln ińil eldeb takil-nuyud, ibid. Nine is regarded a sacred number among the Mongols.
a8 Nićiigiin bey-e-yi debel-tei boĘayći, arun-dw minu emilskil debel-tei boĘayći; St. Petersburg, No. 1147 [3b]

arrd iageten kóngen kiib-ild, F^ur ćb a a t a r, op. cit., pp. 138-139.
a9 Aman-du minu ilekti ktinesiiłei bolyayći, St. Petersburg, No. 1147 [3b].
50 Arbai buudai saćuiu ańan kesig Ein ógiln soyurq-a, St. Petersburg, No, 1148 [1b].
51 Aahn-du minu unuqu ulay-ałai boĘayći, St. Petersburg, No. 11a7 [3b].
52 Abun iden iregći ErlĘ qayan-u elći-yi jayiĘukgći. St. Petersburg, No. 1147 [3b].
53 Abur-un asuragći; St. Petersburg, No. 1143 |3b); Qamuy amitan-i engke jĄa!.ang-tur ibegetilgel, St. Petersburg,

No. 1147 |3b], iiryukng-i órśĘettigei, St. Petersburg; No. 1148 |1b], Amin nasun minu urtu bolqu bolnryai,
§t. Petersburg, No, 1148 |lb], Toyulasi ilgei nasu, Hurćbaatar, pp. 138-139.
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also important. People want protection from disęasesa. Atay-a tengri i:s supposed to be

a continuous support during the day and he a protector at rightss, cleans away hindrancess6

and keeps away and surpreęs ones enemies57. One of his most important functions is to

multiply the herd and cattle58, keep away disaster59, and to give treasuresÓO. His activiĘ

covers the whole sphere of the life of the nomad people, the family, the cattle, health,

hunting, etc,

Here we publish a new text of Atay-a tengri unknown till now and different frorn all

previous ones, It was acquired by the Hungarian-Mongolian ethnographical and linguistic

expedition in Mongolia in 1998. The booklet is 16,5 x 7 cm, incomplete containing only

four leaves and it is written on yellowish brown paper in black with a quick hand not well
practised in writing. Pagination runs on the recto side (except for the first ieaĄ where it

is on the verso) in Uigur script. It has several irregular spellings and in places is difficult
to read.

This text is a unique one and different from all those known till now, so it may throw

a new light on the figlure of Atay-a tengri and his cult.

Our text presents a sirnilar figure of Atay-a tengri; however there is a special, new

feature mentioned here which is a reference to him as having the body of a harse: moń

beye-tti minu - so giving an idea how he looks. Beyond Atay-a tengri the book also

mentions iayayaći tengri, perhaps a§ an indication that the two tengri-s are one and the

same. His characterization is not as detailed as in the other texts. The officiant pays more

attention to the list of wishes that runs through the whole text.

After inviting the god people make a sacrifice, a 'pure offering' (ańyun taktl). Later
they speak about animal sacrifice: moń qoni-yuyan bańn sógódilmii bi, amin-tyan tula

moń-yuyan bańnam, kóke bora moń ćinu bańn, "Iśneeling down I take your horse and

sheep", "I take your horse for my life", "I take your blue-grey horse". The verb bań- used

here means: 'to take, to keep', so it does not indicate what kind of a sacrifice is meant

here. Whether it is a blood sacrifice, when they slaughter the animal, or a symbolic
offering of a horse and a sheep. In ancient times it must have been a blood offering of
the animals when they were killed, however, nowadays it has become symbolic.

There is a long list of requests in this text:

Scattering disęase: ebedćin taqul minu tarqatuyai "disperse my disease", ebedćin taqul

tigei boltuyai "let disease disappear", nićtigtin bey-e-yi esen boĘayćĘ "he who makes my
naked body healthy".

5a Ebećin bógesti nsa boluyći, St. Petersburg, No. 1148 [Ib]; Ebedćin taqul emgigjobalang-yi ańĘan soyurq-

a, St. Petersburg, No. i148 |Ib), qarsi iobalang ebedćin-i ańĘan tiileddtigći, Bawden, op. cit,, pp.202,203.
55 Ediir futum sakiyusun, sóni tufirm mayad sakiytlsun, Hurćbaatar, op. cit,, pp. 138-139.
56 jobalan7łan-u t)ilesi aiĘayći, St. Petersburg, No. 11a8 [1b].
57 Daisun bógesil kile boluyći, "who will become the border when there is and enemy", St. Petersburg,

No 1148 |Ib);Dajsanbtigdijgdaraniłdeg, Even, op. cit,|85;Qamuyq@rtanamuilłułu, Hurćbaataą pp. 138-139.

58 .§rreg malyg arvin bolgood irdeg, Even, p. 185.
59 Ćasulud-iaiĘaju, Bawden,op,cit.,p.200,mal-umebedćin-ianayanililedilgći, Bawden,op.cit.,p.203.
so Erdeni-yin-ćiwĘan-i sayirur sakĄu boltuyai. St. Petersburg, No. 1148 [1b].
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:lome symbolic.

lv disease", ebedćin tuqtłi

;;,,ćł, "he who makes mr

,nlgig jobalang-yi ańĘan soyurą-

lu den, op. cit,, pp. ż02, ża3,

;it.. pp. 138-139.

s and enemy", St. Petersburg.

:.}ł. H urćb aat ar, pp. 13&139

Jżgćl, Bawden, op, cit,, p. 203
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Long life: amin nasun minu urtu bolnryai, "let my life iast lang", arnin nasun nemekti

boltwyai, "let my life span increase".

Protection from the enemy: oroi degere minu duyuly,a quyay bolttłyai, "be my coat of
maii and helmet on my head", ósten kisten daruyći telłgrt, "the god who supresses hostile

enemies".
Increase the cattle, cameis, sheep, harse: adayrl-yi minu yosun qulan ćikitE-yinyasubar

neytlettigei, "drive my herd together in the manner of wild asses" temegen minu qara

tom(Iy-un yosayar temegen-ti yosubar neyilelttigei, "drive nry camels together in the manner
of black carnels", tłker-i minu sarluy-un yosubar neyilettigei, "drive my cattle together in the

manner of yaks", qoni-yi minu yosun aryali-yin yclsubar neyiletilgei,"drŃe my sheep together
in the manner of rnountain sheep", dórben qostw mał-i olan boĘuruyai, "multiply the four
sorts of my cattle" , jłydur yeke-tti bour-Q, "camęl§ with a great tnane" , yeke sayiqan dayułu
buqa, "bul\s with nice voice", del yeke-ń aiaray-a, "staliions with great manes", dełen yeke-

tti yLł, "mares and cows łvith great udders", {}nege minu olan bolnryal, "let my cows be
many", bayatur sayańtu ayta, "swńt running horse""

Cloths and jewelry,. arun-du miruu talbiqu qubćisutai bolyayći, "he who puts
a garment on my back", orai degere minw ćimeg boł,nąai, "let there be a decoration on
my head".

Supression of evil spirits: ada todqor-i ugei bolyayći, "he who annihilates the evil spirits".
łeasure: ed barayan-u sidi-yi ógiln soyurh-a, "deign to give the magic of goods".

Food: aman-du talhiqu lrtinisńtei boĘayći, "he who gives food into my mouth".
Riding horse: alan-du unuqu unubatullai bofuayći, "he łvho gives a riding horse

under my thighs", unuqu liruyu-a-yi wćirayuluyćt, "he who makes me find a sivift running
horse".

Protection from the powels of the underworld: abun oduyći Erlig qayan-u elći-yi

iayilayuluyći, "he who sends away the messengers of Erlig Khan, who are coming to take

me away".
Cleaning away sin and suffering: amttan-i kilinća jabalang-i ańlyatuyai, "clean away

the suff'erings and sin of the living beings".
A]leviation of poveĘ: tamtarqay-yi minu iigegtiići, "hę who eliminates my damages",

ilgeyirysen-i minu bayajiyuluyć, "he who turns my poverty into richness", tasuruqai-y minu
iąlqayaiu tigegtiić, "he who interrupts my failures".

A special feature of this text is the special emphasis on fertility, children and family:
kónóge-yin ćtnegin-tin kónejitei, "family as big as a container", eyin ćinege yeke urbal ńgei
umai, "etetnal womb as big as a blanket", kónjilen-dii kebtekU ke,ilked, "children laying on
my blanket".

Brightens the darkness: qarangryy-yi lulan bolyayći.
Frightens away tieves "who put their fingers into his milk and throw a lasso on his

horse": silnidii minu qurul,u dilńgći, stińgtti minu uurq-a dtińgći, kedtin burulu sanayaytuni
bilkiqil = gejil ógngći.

The text męntions an offering to heaven and earth that points to ancient practices:
:engri yajarłwr ariyn takil takimui bi.
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Qan Atay-a tengri-yin bsang-un sadur-a[!] orosibai:
(by a later hand: Qan Atay-a tengri-yin bjang-un sadur-a[!])

[1b] óm d hum :

tengri-nerdiir mórgrimii :

egesig danptu tengri yajar-dur

ariyun takil takimui bi
mori beye-tti minu ibegen solurh-a
ene edrir iren orositulai
qamuy tngri-ner-diir mórgiimii
ebećin taqul minu tarqatupi :: : ::

tengri piar-dur arilrn takil óggtnem bi :

amin nasun rninu urtu boltupi :

jaya^pći :: tengri-dtir }albarin sógódiimri bi:

ógtimrir tengri-dii mori qoni-yulan barin sógódrimtii bi
oroi degere minu duyuly-a |2a) quyay boltupi

adayu-yi minu yosun qulan ćikitei-yin yosubar neyiletiigei
temegen minu qara tomoy-un yosu}ar
temegen-ii yosubar neyileltrigei :

tiker-i minu sarluy-un yosubar neyiletrigei
qoni-yi minu yosun aryaii-yin yosubar neyiletrigei :

amin-iyan tula mori-yutpn barinam bi :

oroi degere minu ćimeg boltupi :

bućal tigei ene ediir iren or[o]situpi :

tengri piar(tur) ariyun takil takimu
ene ediir-dtir btigtide-yin

amin nasun nemekii boltupi
ósten kisten-i daru^pi tengri-dtir

aripn [2b] takil takimu
ene jayayan-dur ebedćin taqul rigei boltupi
tengri-ner-drir aripn takil takimu

qan,,pjar usun-dur ariyun takil takimu
amin nasun-u sidi-yi óggun soyurh-a :

ed baralan-u sidi-yi óggi.in soyurh-a :

Text qarnuy amita
duqu-a-yi bu
nićiigin be1-

aman-du talŁ

tengri minu
arun-du minl
tengri minu
alan-du unuc
tengri minu

abun odupi
tengri minu :

aburan asara
ada todqor-i

óm sayin am

óm6hum:

qamuy-yin dt
kóke boro m
meljitii edtir
boljutu edtir

Qan Atay-a t

iigeyiregsen-i
ógtigsen-i mi;

Qan Atay-a t

tasuruqai-yi l
tarntarqay-l,i

Qan Atay-a t

domdi-yi min
ttilem-i [=6]

Qan Atay-a t

kónóge-yin ći

kóneiitei:-yin
kóniilen-du k
kódegedi be1

olan bolptu7

I]
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qamuy amitan-i kilinća jobalang arilptupi
duqu-a-yi bridiin bolppi tengri minu
nićiigtin bey-e-yr esen bolppi tengri rninu

aman-du talbiqu ktinisiitei bolppi
tengri minu
arun-du minu talbiqu qubćisutai bolppi
tengri minu
alan-du unuqu unuĘtupi boiyay= [3a] =§i
tengri minu

abun odupi Erlig qapn-u elćiyi iayilaplupi
tengri minu :

aburan asaraTći ejen qan noyan qatun-dur
ada todqor-i ngei bolpyći

óm sayin amu"yulang bolfupi ::

ómahum:

qamuy-yin degedti qan Atay-a-tu tengri
kóke boro mori ćinu barin salłrnam bi :

rneljitii edtir ćinu medeiri :

bo§utu edtir ćinu bolyuju barin saniunanr bi

Qan Atay-a tengri-de mórgiimii :

tgeyiregsen-i minu bayaiiplupi :

ógrigsen-i minu tólóii.i óggtigći [3b]

Qan Atal.ą tengri-te arilun [X]
tasuruqai-yi minu jalqapiu iigegiiići
tamtarqay-yi minu rigegriići :

Qan Ata^pa tengri-te aripn [X]
domdi-yi minu drigiirgeiri óggugći
ttilem-i [=tulurn-i] minu gliićegejii óggtigći

Qan Atal-a tengri-te arixun [X]
kónóge-yin ćinegiid-rin (ktii)
kónejitei:-yin ćinege yeke urbal tigei umai :

kónjilen-dii kebtekli ketiked:
kódegedri beljir-dti bayiqu dórben qosiyr mal-i
olan bolptupi :

],l
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Qan Atay-a tengri minu :[4a]

joydur yeke-tri bour-a
yeke sayiqan dalu-tu buqa
dei yeke-tii alaray-a
delen yekełii yrr :

tinege minu olan boltu.pi

batptur salaritu a$a :

barinr kóketri iiker-i minu
olan boĘn soyurh-a :

seg{il yeke-t{i irge :

semeji yeke{ii serke-yi rninu
olan boltpn soyurh-a :

unuqu iirup-a-yi ućiraplrrpi
uyilaqu ketikęd-i óggrin soyurqapi tengri minu :

sinap-yin ćinege mósiin-lii iilti qaltarip-lu.pi :

sinay-a-yin ćiirege ćilapn-du iilii btidtirgiiiiigći :[4b]

Qan Atay-a lVlóngken Atay-a tengri-de
mórgiin sayunam :

qarangyuy-yi iuia bc,l1api
qabćayay-yi gegen tala bolpyći tengri minu
erikei-tedii buu endegiil :

ebćigiitedó buu tavil-degril :

Qan Atay-a tengri rninu :

stinidii minu quruyu dtińgći
stińgtii mintt uurq-a dńnigći
kedrin buru"p sanalaltuni
brikriyii = geiri óggtigći

qan Atay-a tengri minu
nidńn-ni tasa§u :

niruyu-yi......

Tbanslation

Sutra of the Incense Offering to Atay-a tengri
Óm a hirm

I bow to
I make t

melodior

Drive my

in the mi
Drive my

in the mi
Drive mr
in the mi
Drive my

in the mi

I bring n
Let there

Come tor

I make a

Let even
I make a

Who sup1

Let disea

My horsr

Come ht

I bow to
Disperse
Igivea1
Let my 1

I bow pr
I kneel d

and bĄ
Bemyu
helrnet o

I make a

I make a

Deign to
Deign to

Clean aw
My god v
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I bow to the gods.

I make a pure offering to
melodious voiced heaven and earth.

My horse-bodied one, deign to protect us!

Come here today.
I bow to all the gods.

Disperse my disease!

I give a pure offering to heaven and earth.

Let my life last long!

I bow praying to the Fate God.
I kneel down to the generous god
and bring my horse and sheep [for offering]
Be my coat of mail and
helmet on my head!

Drive my herd together
in the manner of wild asses.

Drive my camels together
in the manner of big black camels,
Drive my cattle together
in the manner of yaks
Drive my sheep together
in the manner of mountain sheep.

I bring my horse for my life.
Let there be a decoration on my head.

Come today without returning.
I make a pure offering to heaven and earth.
Let everyone's life increase today!
I make a pwe offering to the god
Who suppresses hostile enemies.
Let disease disappear in this life.

I make a pure offering to the gods,

I make a pure offering to the lords of earth and water.
Deign to give the magic gifts of life.
Deign to give the magic gifts of goods.

Clean away all the sufferings and sin of all the living beings.
My god who makes my forehead wide,
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My god who makes my naked body healthy,
My god who gives food into rny mouth,

My god who puts a garment on rny back,

My god, who gives a riding horse under my thighs,

My god, who sends away the messengers of
Erlig Khan coming to take rne aways61.

IVIy god, who clears away the hindrances of
the compassionate lords, the khans,

the nobles and of the queens.

Óm. Let there be good peace!

Óm 5 hfim
Supreme of all, Khan Atay-a tengri.

I stay here giving a blue-grey horse to you,

I know the days when you refuse us.

I know the days when you favour us, and

I stay here making an offering.

I bow to Khan Atay-a tengri.
Turn my poveĄ into richness.
Cornpensate me for what I have given.62

To Khan Atay-a tengri [X]
Who interrupts my failures,
§Vho eliminates rny damages,

TD Khan Atay-a tengri

61 A nearly word for word passage is given in St, Petersburg 1147:

nićilgiin bq-e-yi debel-tei boĘayći tenqłi minu

aman-du minu idelcii kilnesil-tei boĘayći tengri minu

aru-du minu emiłskij debel-tei boĘ'ayći tengri minu

aman-du minu unąu uhy-ałai bolyayći tengi minu

abun idert iregći ErlĘ qayan-u qarun ekelen

qamuy amitan-i engke jĘang-tur ótór ibegettigei

H e i s s i g, op, cit., p. 54, translates this passage as follows:

My tengri, who clothes my naked boĘ
My tengri, who gives food for my mouth to eat,

My tengri, who gives me clothes to pot on my back,

My tengri, who gives me a mount to ride with my thighs,

My tengri, who keeps far away the messengers of the God of
Death (Erlig Khan), who come to take me away and destroy me
May you grant me the blessing and good forfune of your pfotection...

62 B aw d e n reads here: ilkilgsen-i tóhjti ilgeyiregsen-i bayajiyultąći and transiates it: "who replaces the

who enriches the impoverished" He also brings other parallel examples, however I offer another
and translation here,

Please, mul
my cows u,i

Flease, mui
My castrate
with fat aro

J\{y god, wh

an ambler t

and deign tr

Who helps ,

who heips n

l stay here ł

God, rvho 1i

who turns t

Do not let :

Do not let t

-' The four kinds of d
'. , last ones are mentio

]"1).
,- Rintchen's text git

-.lilates it: "not to slip
-'- The expression com(

. :,lrv. The suffix -re is z

. -..rmb'.
-' The expression cont

_;s pre§s their breasts t<

": 'lo the ones who havt

Who fills r
Who pack

To Khan A
Muitiply m
the etemal
my childrer
the four kil

My Atay-a
Multiply m:

My bulls w
My stallion
My mares i
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Who fills my jar,

Who pacla tight my bag.

To Khan Atay-a tengri a clean [X]
Multiply my family as big as a container,
the eternal womb as big as a blanket
my children laying on my blanket,
the four kinds of my cattles63 grazing on my pasture lands.

My Ataya tengri!
Multiply my male camels wiń big manes,

My bulls with nice voices,
My stallions with big manes,

My rnares and cows with big udders.

Please, multiply my swift running horses,

my cows with udders as big as my fist.
Please, multiply my long tailed castrated rams,
My castrated goats

with fat around their intestines.

My god, who deigns to give me

an ambler to ride,
and deign to give me crying children, and
Who helps me not to slip on the chęek-bone measured ice,
who helps me not to slip over a stone.ó4

I stay here bowing to Khan Móngke Atay-a tengri.
God, who lightens the darkness,
Who turns the ravine into a bright plain.
Do not let thosę who short on arrow frorn thę bow65 make a mistake.
Do not let those who wrestle66 be defeated.

The four kinds of domęstic animals: horses, cows, camels, sheep and goats (together). Sometimęs these

last ones are rnentioned separately and the five kinds of animals are spoken about. (Lessing, op. cit,

R i n t c h e n's text gives: qabtayai-du bilii qaltariwl" bógeńngkei ćilalłtn-dtL btii bnfurgnli, L, p, 41, B a w d e n
it: "not to slip or stumbel on flat or stony ground' p, 205,

The expression comes from the noun eńkei'thumb' that has a decisively important role in shooting with

The suffix -re is a socitilris and 4e is a dative. A precise transiation would be; 'to the one who has

The expression comes from lhe noun ebćigii'breast, chest' and is a ręference to wrestling when the two

press their breasts together. The suffir łe is a sociativus and -de is a dative. The precise translation rvould
'to the ones who have breasts'
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My Khan Atay-a tengri
Make all the ili-willed ones to bow to me and

[Turn back] those who put their fingers into my milk67,

and those who throw a lasso on my horse.

My Khan Atą-a tengri!

Dear Prof. S, Kałuzyński! I wish thatAtay-a tengri extend his protection over you

and keep you in good health for long.
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