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Aksjologiczne funkcje pojęciowe „świata rosyjskiego” 
(Russkiy mir): mitologem, kulturem i ideologem

Streszczenie. W  artykule analizujemy pojęcie „Russkiy mir”, które pomimo rosnącej 
popularności w  różnych dyskursach, nie osiągnęło jeszcze ostatecznego zrozumienia 
jako konstrukt poznawczy. Brak tej jasności jest dodatkowo komplikowany przez jego 
socjokulturowe, mitologiczne i ideologiczne wymiary, zwłaszcza promowane przez rząd 
rosyjski. W  ramach badania prezentujemy krótką analizę różnorodnych interpretacji 
pojęcia wraz z  jego konceptualizacją uwzględniającą trzy aksjologiczne funkcje: mito-
logem, kulturem i  ideologem. Mitologem „Russkiy mir” jest postrzegany jako system 
przekonań leżących u podstaw relacji wartości w społeczeństwie, kulturem jako zbiór 
wiedzy kulturowej aktywnie kultywowanej przez jej zwolenników – mianowicie rosyj-
ską inteligencję, oraz ideologem regulując politykę krajową i międzynarodową państwa 
rosyjskiego. Podkreślając te funkcje ujawniamy złożone warstwy pojęcia „Russkiy mir” 
oraz jego rolę w kształtowaniu złożonych tożsamości i dynamiki społecznej.

Słowa kluczowe: aksjologiczne funkcje pojęciowe, ideologem, koncept „Russkiy mir”, 
kulturem, mitologem

The axiological conceptual functions of the “Russian World” (Russkiy mir): 
mythologeme, cultureme, and ideologeme

Summary. In this article, we analyze the “Russian World” concept, which, despite its 
growing prevalence in various discourses, has yet to achieve a definitive understanding 
as a cognitive construct. This lack of clarity is further complicated by its sociocultural, 
mythological, and ideological dimensions, particularly those promulgated by the Rus-
sian government. Within the scope of this article, we present a brief analysis of the di-
verse interpretations of this concept, along with our conceptualization, by dividing it 
into three axiological conceptual functions: mythologeme, cultureme, and ideologeme. 
The “Russian World” mythologeme is considered a system of beliefs underpinning the 
value relations within society, the cultureme as the aggregate of cultural knowledge actively 
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cultivated by its adherents – namely, the Russian intelligentsia, and the ideologeme that 
regulates the domestic and international policy of the Russian state. By highlighting these 
conceptual functions, the study reveals the intricate layers of the “Russian World,” em-
phasizing its role in shaping complex identities and social dynamics.

Keywords: axiological conceptual functions, ideologeme, the “Russian World” concept, 
cultureme, mythologeme

Nowadays, the “Russian World” (Russkiy mir in Russian) concept is progress
ively prevalent across diverse discourses. However, a definitive characterization 
of this concept as a  cognitive construct remains elusive. This ambiguity may 
partly arise from an insufficient comprehension of the phenomenon, encom-
passing its sociocultural significance, mythological aspects, and ideological and 
political dimensions as promulgated by Russian governance.

In academic discourse, the superiority of definitions attributed to the “Rus-
sian World” characterizes it as a  distinct civilization (A.G.  Dugin (2000: 295), 
P. Eberhardt (2005: 173), N.A. Narochnitskaya (2015: 13)), a collective of individu
als who identify themselves as Russian (V.Yu. Darensky (2005: 42), V.A. Nikonov 
(2014: 18-22)), Russian expatriates and compatriots living overseas (V.A. Tishkov (2007: 
42), S.N. Gradirovskiy and B.V. Mezhuyev (2006), V.L. Inozemtsev (2014)), a com-
munity bonded by the Russian language (E.M. Astakhov (2011), L.Ye. Krishtapo-
vich (2017: 72)) or the Orthodox faith (A. Curanović (2010: 215), J. Wilfried (2016), 
V.M. Mukhanov, M.A. Volkhonsky (2019: 61)), an expression of Russian interna-
tional outreach (A. Wierzbicki (2015: 125-126), M. Suslov (2017: 16), O. Wasiuta 
(2017), M. Delong (2020: 62)), and as a form of soft power (M. Gorham (2011: 23-24), 
M. Laruelle (2015: 10), M. Van Herpen (2015: 35), N.A. Kozlovtseva (2017: 284), 
R. Łoś (2017: 568-570)).

The review of definitions reveals a degree of incomprehensibility surround-
ing the “Russian World” concept, characterized by an absence of standardized 
criteria for inclusion and a notable reliance on governmental discourse for its 
interpretation. It must be acknowledged that this represents merely a cursory 
overview of the extant research, given that a comprehensive exploration of this 
matter exceeds the scope of the present article. Let us briefly indicate that in the 
1990s and early 2000s, research emphasized the Russian diaspora, particularly in 
the post-Soviet space, highlighting the necessity of creating conditions to main-
tain connections with it and preserve its identity. However, post-2014, the focus 
shifted towards the political, or more precisely, the ideological component of the 
“Russian World”. It started being portrayed as a political strategy to preserve 
and expand Russia’s global influence, particularly in its immediate vicinity.

The main question that arises from the consideration of the problem is 
whether the “Russian World” is a sociocultural reality or whether it is primar
ily a  worldview, philosophical, cultural-civilizational, or ideological concept.  
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In any case, the answer to this question requires, in addition to philosophical un-
derstanding, also interdisciplinary study, primarily conceptualization. The dis-
crepancy between interpretations, opinions, and definitions indicates its com-
plexity, which does not lend itself to simple formalization and one-dimensional 
categorization. Discussions about the semantic core of the “Russian World”, its 
components, periphery, signs of belonging, borders, ethnic composition, mental-
ity, and genesis continue and are far from over.

Upon conducting a preliminary synthesis of the outcomes derived from our 
undertaken conceptual analysis, it becomes evident that the “Russian World” 
notion as an integrated concept epitomizes a  multifaceted construct, encom-
passing three pragmatic conceptual functions: the mythologeme, the cultureme, 
and the ideologeme (Starodubtseva 2022). Each of them, functioning as distinct 
systems of values, possesses the potential to act as a  foundational organizing 
principle for specific social collectives – that is, the entities that embody these 
functions. It is based on two approaches: the approach of discursive text analysis 
(Leszczak 2008) and the conceptual-axiological approach (Leszczak, Stefański 
2022). As a result, this analysis elucidates the existence of three intrinsically di-
verse sociocultural communities.

1. The “Russian World” mythologeme

Initially, let us delve into the “Russian World” concept as a mythologeme, 
that is, as a myth or a kind of belief system. This myth functions as a  found
ational construct, enabling the establishment of a  comprehensive system of value- 
‑based relationships. Myths serve as “a  nuanced category for the articulation 
of diverse phenomena within the collective consciousness of modern societies” 
(Szacka 2009: 71). They wield a  significant influence over societal structures, 
provoking specific reactions that, in turn, shape behaviors, mentalities, and cul-
tural norms. Moreover, there exists a  reciprocal relationship between society 
and myth; societal influences can modify the myth, leading to its evolution and 
perpetuation through time. In the framework proposed by Szymon Czupryński, 
myth is conceptualized as “a cultural construction or a communicative form that 
pertains to the social reality, engaging a particular social group or community” 
(2015: 10-11). This modern interpretation illuminates the profound significance 
and pervasive impact of myth within the sociocultural domain of the “Russian 
World,” highlighting its deep-seated influence.

We consider the “Russian World” as a  mythologeme, not in the sense of 
fiction or pure idea, but as a socio-historical, cultural reality of consciousness 
in which a person lives and which holds special significance for them. Thus, it  
emerges within the synergy of the cultural-civilizational field of the collective 
experience and is solidified in everyday, socio-ethical, and economic activity 
models, primarily through language, customs, and traditions that transcend 
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strict national boundaries. The daily life, imbued with mythology and its con-
scious or unconscious implementation, constitutes a  solid foundation for the 
“Russian World” mythologeme. This concept is not perceived merely as a fig-
ment or an abstract notion but as a socio-historical and cultural reality of con-
sciousness in which individuals (i.e., the bearers of this mythologeme) live and 
which holds particular significance for them.

In the exploration of pivotal narratives articulated by the “Russian World” 
mythology, this construct advocates for the presence of a vast, cohesive Russian 
civilization underpinned by the spiritual unity among Belarusians, Ukrainians, 
and Russians. This unity is purportedly based on a shared adherence to the Or-
thodox faith and the Russian language. The “Russian World” mythologeme is de-
lineated as an embodiment of a society rooted in traditional familial and cultural 
values, positioning itself in stark opposition to the values of Western liberalism and 
democracy, which are not merely received with skepticism but viewed with overt 
antagonism. It is a world of centralized power, and the head of state is endowed 
with patriarchal and leadership qualities. Through this mythological and histor
ical discourse, the lineage of the quintessential “Russian World” is traced from 
its nascent stages in ancient Kyivan Rus and the sanctified city of Kyiv, advancing 
through the epochs of Moscow as the Third Rome, the Russian Empire, the Soviet 
Union, and extending into the contemporary fabric of Russian society, inclusive 
of its diaspora, especially in the near abroad.

This mythologem constructs a coherent system of worldview. Many individu-
als view the “Russian World” simply as a belief in a specific mythological sequence. 
On the one hand, this can represent a worldview shaped from early childhood 
within a social environment through traditions, behavioral patterns, and every-
day discourse. It encompasses elements that are not consciously recognized but 
have become ingrained as habitual behaviors and thought patterns — stereotypes 
of thinking, that is, aspects that are simply believed in — the mythologeme.

For the preponderance of its adherents, the “Russian World” notion is re-
garded as an innate and axiomatic reality, obviating the necessity for empirical sub
stantiation. It also facilitates self-identification and addresses the existential  
queries of individuals regarding their identity, belonging, and the purpose of 
their existence (the meaning of their life as members of a  given society). Af
filiation with the “Russian World” mythology, even on a mundane level, enables 
individuals to find their place in the world, a sense of belonging to an inevitable 
global community unified by a common ideology through narratives of spiritu-
ality, ancient traditions, the call of ancestors, glorious history, and great victory. Today, 
affiliation with the “Russian World” provides its members with a more complex 
civilizational identity that transcends mere ethnic, linguistic, or cultural dimen-
sions. They continue to embrace the myth of the “Russian World,” even though it 
sometimes clashes with contemporary political and economic realities and car-
ries numerous negative connotations.
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2. The “Russian World” cultureme

The subsequent integral component of the “Russian World” concept per-
tains to the cultureme, which constitutes a compilation of cultural knowledge 
with which its adherents consciously align and which they fervently cultivate 
and advance (as opposed to a mere assortment of synergistically assimilated, 
unconscious habits and skills acquired from childhood, as observed with the 
mythologeme).

Extending the concept of culture to encompass “the entirety of cultural life, 
a  cultureme signifies a  cultural marker with linguistic expression, where the 
linguistic sign acts as the signifier and the cultural reality as the signified” (Гак 
1998: 142). This concept covers everything related to culture, including objects, 
functions, customs, and behavioral facts. The definition of a cultureme some-
times narrows to “value-significant elements of culture, devoid of political ex-
tensions, emphasizing its role as a linguistic unit linked to value designations” 
(Купина 1995: 61-63).

This cultureme can be discerned as a  distinctive social stratum within the 
Russian ethnicity or in broader Russian society (or, more broadly, within the Rus-
sian-speaking milieu), with the principal proponents being members of the Russian 
intelligentsia functioning within a cybernetic, multiethnic sociocultural domain. It 
is delineated by its linguistic, social, and individual interactive dynamics among 
participants.

Russian intelligentsia has effectively crafted an entire stratum of culture 
encapsulated in a condensed form within the “Russian World” cultureme. This 
group primarily engages in the realms of culture, education, science, art, the service 
sector, information technology, management, and, to some extent, the adminis-
trative and socio-political spheres, often emanating from the political opposition. 
Since the inception of the Russian-Ukrainian conflict, this faction has predom-
inantly opposed the invasion. It includes diaspora members and individuals 
who have relocated from Russia due to the country’s aggressive stance towards 
Ukraine — a process initiated with the annexation of Crimea in 2014 and partic-
ularly associated with the events of 2022. It is this cultureme that has proliferated 
as a concept in other countries, and it is with this that the overwhelming major-
ity of cultural and political elites associate Russia as a country and its people, 
along with their history — a mistaken association.

The “Russian World” cultureme is fundamentally grounded in Russian 
culture, individual moral decision-making, and the act of self-identification 
with Russia as a nation and its spiritual ethos rather than its political governance. 
Accordingly, the “Russian World” cultureme should be delineated as a cyber
netic entity: individuals automatically become adherents to the “Russian World” 
mythologeme by their heritage and the traditional socialization mechanisms. 
Alignment with the “Russian World” cultureme mandates intentional scholarly 
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pursuit and the investment of substantial personal intellectual and ethical en-
deavor. For an individual within the Russian intelligentsia, the “Russian World” 
transcends the status of an unexamined mythologeme, evolving into a deliber-
ately embraced cultureme, namely, a cultural paradigm. Nevertheless, it is im-
perative to acknowledge that the “Russian World” cultureme does not equate to 
the “Russian World” mythologeme, albeit there is an occasional convergence on 
specific narratives inherent to this mythologeme.

The hallmark attributes of the “Russian World” cultureme’s proponents primar
ily include a pronounced conscientiousness — that is, the adherence to moral prin-
ciples that surpass conventional societal mores — coupled with educational attain-
ment and the capacity for critical analysis. A further notable trait within the Russian 
intelligentsia is the perpetual contemplation of the dynamics between Russia and 
the Western world. Consequently, this engenders either a fascination with West-
ern culture or, conversely, cognizance of a unique trajectory, that is, an aspiration 
towards differentiation and resilience. In either scenario, the West and its cultural 
paradigms serve as perpetual reference points, necessitating ongoing engagement. 
Additionally, there exists a consistent stance of opposition towards any form of Rus-
sian governance. Frequently, this opposition escalates into a broader antagonism 
towards Russia at large and all aspects of Russianness in particular.

It is crucial to specify that the Russian intelligentsia constitutes an exceed-
ingly non-monolithic social group, and we categorically do not ascribe all its 
representatives to the carriers of the “Russian world” cultureme. Historically, 
the Russian intelligentsia’s stance towards power has been split into three un-
equal segments: a small fraction entered into the service of governance and be-
came its informational “rear guard”; an equally small fraction engaged in active 
opposition, either emigrating, while the main bulk, rejecting reality, retreated 
into “internal emigration,” becoming introspective. Moreover, engagement in 
intellectual and cultural work does not ensure “the ability to analyze conceptual 
ideas, develop or reject them, as well as propose their own” (Поляков 1996: 17). 
Thus, among the representatives of the intelligentsia, there are carriers of the 
“Russian World” mythologeme and, importantly, those who support and declare 
the slogans of the current political regime in Russia, i.e., bearers of the “Russian 
World” ideologeme.

3. The “Russian World” ideologeme

The ideologeme term is frequently utilized to analyze the discourse of not 
only totalitarian regimes but also to describe the broader language of political 
power. This concept, particularly prevalent among Soviet and Russian scholars 
(M.M. Bakhtin (1981), N.A. Kupina (1995), G.Ch. Guseinov (2004)), reflects its ex-
tensive application in the USSR and the subsequent ideologization of Russian 
societal life. Similarly, Ye.G. Malysheva defines an ideologeme as “a multi-level 
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concept with ideologically marked features, embodying the collective, often ste-
reotyped, and even mythologized perceptions of power, the state, and societal 
institutions among native speakers” (Малышева 2009: 35).

The designation “Russian World” as a nomenclature for the pertinent ideo
logeme, delineating the political trajectory of modern Russian governance, was 
inscribed into the lexicon of Russian-speaking public discourse by V. Putin 
during the latter half of the 2000s. Nonetheless, the ideologeme itself — that is, 
the ideological construct advocating for the cohesion of the populace under robust 
autocratic leadership, the distinctiveness of the Russian civilizational trajectory, and the 
preeminence of Russian messianism — predated Putin’s ascension to political prom-
inence, albeit articulated under various narratives.

Its origins can be traced back to at least the era of the Moscow Kingdom, 
with concepts such as autocracy, Holy Russia, the ambition of consolidating Russian 
territories, and the assertion that Moscow is the third Rome. Furthermore, these 
narratives were perpetuated in the Russian Empire through the imperial no-
tion of Russian irredentism, the belief in the divinely chosen Russian people, and the 
Eurasianists’ advocacy for a third way.

The exigency for the “Russian World” ideology subsequent to the disintegra-
tion of the USSR was precipitated externally by the imperative to forge and sustain 
connections with the extensive network of Russian compatriots and Russian-speak-
ing communities, particularly in border regions, to facilitate and manage reciproc
ally advantageous diplomatic and economic engagements with the nations hosting 
these compatriots.

Additionally, a pivotal rationale for the articulation of the “Russian World” 
ideology was the Russian governmental need to formulate a strategy enabling 
the preservation of its sphere of influence within the post-Soviet expanse, a re-
gion of significant geopolitical interest to global powers such as the USA, China, 
and Turkey. Consequently, the “Russian World” ideology was posited as a stra-
tegic instrument to navigate and address these complex international dynamics.

In analyzing the rhetoric employed by Putin and the incumbent authorities, 
as well as the discourse propagated by Russian state-aligned media where this 
ideology is manifest, it becomes apparent that it is intertwined with the notion 
of establishing a unified domain and the renewal of historical connections (the resur-
gence of the imperial concept), resistance to Western ideologies (namely, opposition 
to democratic and liberal principles), as well as consolidating national strength (en-
compassing militarization and the centralization of authority).

The “Russian World” ideology as outlined by its proponents weaves to-
gether on several foundational elements. At its core, it intertwines the sanctity of 
Homeland or Motherland, capturing the essence of Holy Rus, which evokes a sense 
of sacred space, unity among compatriots, and a  shared narrative stretching 
from the past into a collective future. It is not merely about geography but encap-
sulates a spiritual and cultural legacy defined by shared history and collective 
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memory. The state’s role is seen as pivotal, embodying power and leadership that 
are deemed essential for maintaining the nation’s sovereignty and greatness. It 
includes a hierarchical governance structure, with a significant emphasis on the 
figure of a national leader who acts as both a guardian of the constitution and 
a symbol of the nation’s unity and strength.

This ideology posits a distinct path for Russia, marked by a perceived moral 
and civilizational mission to offer an alternative to the Western model, charac
terized by terms like sovereign democracy and the notion of Russia as an ark of 
salvation. This path is imbued with a spiritual dimension that champions tradi-
tional values, Orthodoxy, and a commitment to fostering a society that is both morally 
upright and compassionate. Central to this worldview is the Russian language, 
which is more than a means of communication; it is a cultural carrier and unifier 
in the Russian-speaking world. Putin’s public addresses have played a crucial 
role in articulating and promoting the “Russian World” ideologeme, framing 
the Russian language not merely as a linguistic medium but as the foundation 
of a broader “Russian World’ encompassing a vast community beyond Russia’s 
borders. This narrative has been instrumental in justifying geopolitical strategies 
and reinforcing Russia’s stance against perceived Western encroachments and 
ideologies. Meanwhile, the relationship with the West is framed in terms of con-
trast, where Western influences are often depicted as antagonistic, challenging 
Russian cultural and spiritual values.

By weaving together these elements, the “Russian World” ideology forms 
a complex narrative that seeks to define a distinct Russian identity and global 
role, emphasizing spiritual and moral principles, cultural unity, and a sense of 
historical destiny.

Conclusion

Thus, we propose to terminologically distinguish three axiological concep-
tual functions of the “Russian World”, namely mythologeme, cultureme, and 
ideologeme. They significantly differ in content, in form, and, most importantly, in  
pragmatics (they have different tasks). Each function is defined by its own  
intrinsic value system, articulated through specific narratives and concepts, 
and can become the organizing principle for a specific social group. While these  
values may exhibit varying degrees of overlap – encompassing narratives such 
as Great Russia, Russia’s unique trajectory, distinctive values, and opposition to the 
West – they may also be embedded across all three functions, thereby facilitating 
their amalgamation under the general term “Russian World.”

It can be asserted that the presence of these three aspects of the “Russian 
World,” on one hand, hinders the formation of “national unity,” its consolidation 
into a single community that forms a nationwide panculture, but on the other 
hand, paradoxically, does not prevent the self-identification of representatives of 
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all these three “worlds” as Russians. It is also important to note that intellectuals 
often confuse the “Russian World” ideologeme underlying the imperial policy of 
the Russian authorities and the transcendent philosophy of Russian exception
alism with entirely different manifestations of the “Russian World,” such as the 
mythologeme and the cultureme.

List of references

Bakhtin M.M., 1981, Forms of Time and of the Chronotope in the Novel, in: M. Holquist 
(ed.), The Dialogic Imagination, Austin: University of Texas Press, pp. 84–258.

Curanović A., 2010, Czynnik religijny w  polityce zagranicznej Federacji Rosyjskiej, 
Warszawa: Wydawnictwo Uniwersytetu Warszawskiego. https://doi.
org/10.31338/uw.9788323529293

Czupryński S.C., 2015, Przemiany mitów i mitologizacja w warunkach tworzenia się 
społeczeństwa pluralistycznego na przykładzie mieszkańców Białegostoku, Biały-
stok: Uniwersytet w Białymstoku.

Delong M., 2020, “Ruski mir” jako narzędzie rosyjskiej ekspansji geopolitycznej na tery-
torium Ukrainy, “Przegląd Geopolityczny”, vol. 33, pp. 50–64.

Eberhardt P., 2005, Rosyjski eurazjatyzm i jego konsekwencje geopolityczne, “Przegląd 
Geograficzny”, vol. 77, no. 2, pp. 171–192.

Gorham M., 2011, Virtual Russophonia: Language Policy as ‘Soft Power’ in the New 
Media Age, “Digital Icons: Studies in Russian, Eurasian and Central European 
New Media”, vol. 5, pp. 23–48.

Laruelle M., 2015, The “Russian world”: Russia’s Soft Power and Geopolitical Imagina-
tion, Washington: Center for Global Interest.

Leszczak О., 2008, Lingwosemiotyczna teoria doświadczenia. Funkcjonalnopragma-
tyczna metodologia badań lingwosemiotycznych, Kielce: Wydawnictwo Uniwer-
sytetu Humanistyczno-Przyrodniczego Jana Kochanowskiego.

Leszczak O., Stefański R., 2022, Wojna w Ukrainie jako konflikt cywilizacyjny, Uni-
wersytet Otwarty UJK, https://www.youtube.com/watch?v=H3jBO2CLQrk 
(accessed: 16.03.2024).

Łoś R., 2017, Soft power Rosji, “Przegląd Strategiczny”, vol. 10, pp. 565–579. https://
doi.org/10.14746/ps.2017.1.30

Starodubtseva A., 2022, The Russian world: a  problem of conceptualization, 
w: O. Leszczak (ed.), Conceptualization and verbalization of human experience, 
Kielce: Wydawnictwo Uniwersytetu Jana Kochanowskiego, pp. 151–172.

Suslov M., 2017, “Russian world”: Russia’s Policy towards its Diaspora, “Russie.Nei.
Visions”, vol. 103, pp. 5–28.

Szacka B., 2009, Mit i mitologizacja przeszłości w pamięci zbiorowej, in: A. Szpociński 
(ed.), Historia, pamięć zbiorowa, mit, Warszawa: Wydawnictwo Scholar, pp. 91–93.

Van Herpen M., 2015, Putin’s Propaganda Machine: Soft Power and Russian Foreign 
Policy, Lanham: Rowman & Littlefield Publ.

https://doi.org/10.31338/uw.9788323529293
https://doi.org/10.31338/uw.9788323529293
https://www.youtube.com/watch?v=H3jBO2CLQrk
https://doi.org/10.14746/ps.2017.1.30
https://doi.org/10.14746/ps.2017.1.30


436 Anastassiya Starodubtseva

Wasiuta O., 2017, “Russki mir” jako narzędzie imperialnej polityki Kremla, “Przegląd 
Geopolityczny”, vol. 21, pp. 67–87.

Wierzbicki A., 2015, “Russkij mir“ jako projekt restauracyjny imperium, w: S. Bieleń, 
A.  Skrzypek (eds.), Rosja. Rozważania imperiologiczne, Warszawa: Oficyna 
Wydawnicza ASPRA-JR, pp. 101–136.

Wilfried J., 2016, Russkiy Mir: “Russian World”, German Council on Foreign Re-
lations, http://dgap.org/en/events/russkiy-mir-russian-world (accessed: 
28.07.2024).

Астахов Е.М., 2011, Россия и «Русский мир», “Вестник МГИМО”, https://
cyberleninka.ru/article/n/rossiya-i-russkiy-mir (accessed: 26.09.2024).
[Astakhov E.M., 2011, Rossiya i «Russkiy mir», “Vestnik MGIMO”]

Волхонский М.А., Муханов В.М., 2019, Концепция Русского мира. 
Множественность смыслов в контексте международных процессов, 
“Международная аналитика”, no. 4 (30), pp. 58–65. [Volkhonsky M.A., 
Mukhanov V.M., 2019, Kontseptsiya Russkogo mira. Mnozhestvennost’ smyslov 
v kontekste mezhdunarodnykh protsessov, “Mezhdunarodnaya analitika”, no. 4 
(30), pp. 58–65].

Гак В.Г., 1998, Языковые преобразования, Москва: Школа «Языки русской 
культуры». [Gak V.G., 1998, YAzykovyye preobrazovaniya, Moskva: Shkola 
«Yazyki russkoy kul’tury»]

Градировский С.Н., Межуев Б.В., 2006, Русский мир как объект геокультурного 
проектирования, “Гуманитарный портал”. https://gtmarket.ru/ (ac-
cessed: 28.07.2024). [Gradirovskiy S.N., Mezhuyev B.V., 2006, Russkiy mir kak 
ob’’yekt geokul’turnogo proyektirovaniya, “Gumanitarnyy portal”]

Гусейнов Г.Ч., 2004, Советские идеологемы в русском дискурсе 1990х, Москва: 
Три  квадрата. [Guseinov G.Ch., 2004, Sovet·skiye ideologemy v russkomdi-
skurse 1990kh, Moskva: Tri kvadrata]

Даренский В.Ю., 2005, «Диалог культур»: панацея или новая мифология?, 
в:  Глобальное пространство культуры. Материалы международного 
научной форума, Санкт-Петербург: Центр изучения культуры, с. 212–216. 
[Darensky V.Yu., 2005, «Dialog kul’tur»: panatseya ili novaya mifologiya?, in: 
Global’noye prostranstvokul’tury. mezhdunarodnogo nauchnoyforuma, Sankt-Pe-
terburg: Tsentr izucheniya kul’tury, pp. 212–216]

Дугин А.Г., 2000, Основы геополитики, Москва: АРКТОГЕЯ-центр. [Dugin 
A.G., 2000, Osnovy geopolitiki, Moskva: ARKTOGEYA-tsentr.]

Иноземцев В.Л., 2014, Русский мир I против Русского мира II, Российский со-
вет по международным делам. http://russiancouncil.ru/analytics-and-
comments/comments/russkiy-mir-i-protiv-russkogo-mira-ii/?sphrase_
id=24681863 (accessed: 28.07.2024). [Inozemtsev V.L., 2014, Russkiy mir I protiv 
Russkogo mira II, Rossiyskiy sovet po mezhdunarodnym delam]

Козловцева Н.А., 2017, «Русский мир» как теоретическое понятие в современном 
социально-гуманитарном знании, “Обсерватория культуры”, 14 (3), с. 284–292. 

http://dgap.org/en/events/russkiy-mir-russian-world
https://cyberleninka.ru/article/n/rossiya-i-russkiy-mir
https://cyberleninka.ru/article/n/rossiya-i-russkiy-mir
https://gtmarket.ru/
http://russiancouncil.ru/analytics-andcomments/comments/russkiy-mir-i-protiv-russkogo-mira-ii/?sphrase_id=24681863
http://russiancouncil.ru/analytics-andcomments/comments/russkiy-mir-i-protiv-russkogo-mira-ii/?sphrase_id=24681863
http://russiancouncil.ru/analytics-andcomments/comments/russkiy-mir-i-protiv-russkogo-mira-ii/?sphrase_id=24681863


437Aksjologiczne funkcje pojęciowe „świata rosyjskiego”…

[Kozlovtseva N.A., 2017, «Russkiy mir» kak teoreticheskoye ponyatiye v sovre-
mennom sotsial’no-gumanitarnom sotsial’no-gumanitarnomznanii, “Observatori-
ya kul’tury”, no. 14 (3), pp. 284–292]

Криштапович Л.Е., 2017, Русский мир как основа белорусского и украинского 
самосознания, “Культура в евразийском пространстве: традиции 
и новации”, 1(1), с. 66–74. [Krishtapovich L.Ye., 2017, Russkiy mir kak 
osnova belorusskogo i  ukrainskogo samosoznaniya, “Kul’tura v yevraziyskom 
prostranstve: traditsii i novatsii”, no. 1 (1), pp. 66–74]

Купина Н.А., 1995, Тоталитарный язык: Словарь и речевые реакции, Екате-
ринбург-Пермь: Издательство Уральского университета. [Kupina N.A., 
1995, Totalitarnyy yazyk: Slovar’ i  rechevyye reaktsii, Yekaterinburg-Perm’: 
Izdatel’stvo Ural’skogo universiteta]

Малышева Е.Г., 2009, Идеологема как лингвокогнитивный феномен: 
определение и классификация, “Политическая лингвистика”, 4, с. 32–40. 
[Malysheva Ye.G., 2009, Ideologema kak lingvokognitivnyy fenomen: opredeleniye 
i klassifikatsiya, “Politicheskaya lingvistika”, vol. 4, pp. 32–40.]

Нарочницкая Н.А., 2015, Сосредоточение России. Битва за русский мир, Мо-
сква: Книжный мир. [Narochnitskaya N.A., 2015, Sosredotocheniye Rossii. 
Bitva zarusskiy mir, Moskva: Knizhnyy mir]

Никонов В.А., 2014, Русская матрица, Москва: Русское слово. [Nikonov V.A., 
2014, Russkaya matritsa, Moskva: Russkoye slovo]

Поляков Ю.А., 1996, Зачинщица или жертва? Интеллигенция в эпоху смуты, 
“Свободная мысль”, 2, c. 15–24. [Polyakov YU.А., 1996, Zachinshchitsa ili 
zhertva? Intelligentsiya v epokhu smuty, “Svobodnaya mysl’”, vol. 2, pp. 15–24.]

Тишков В.А., 2007, Русский мир: смысл и стратегии, “Русский мир.ru: Жур-
нал о России и русской цивилизации”, 1, с. 40–49. [Tishkov V.A., 2007, 
Russkiy mir: smysl i strategii, “Russkiy mir.ru: Zhurnal o Rossii i russkoy tsiv-
ilizatsii”, vol. 1, pp. 40–49]

© by the author, licensee University of Lodz – Lodz University Press, Lodz, Poland.
This article is an open access article distributed under the terms and conditions of
the Creative Commons Attribution license CC BY-NC-ND 4.0 
(https://creativecommons.org/licenses/by-nc-nd/4.0/)
Received: 25.03.2024. Accepted: 22.06.2024.

https://creativecommons.org/licenses/by-nc-nd/4.0/

	_Hlk163062168
	_Hlk163062147
	_Hlk163062211
	_Hlk177411685
	_Hlk177411685
	_Hlk177412971
	_Hlk177920503
	_Hlk177920467
	_Hlk161749822
	_Hlk175592310
	_Hlk175591027
	_Hlk161776292
	_Hlk177545242
	_Hlk177570147
	_Hlk177570173
	_Hlk177570190
	_Hlk177412971
	_Hlk177411685
	_Hlk165138779
	_Hlk177412971
	_Hlk178326726
	_Hlk178326331
	_Hlk169994227
	_Hlk169691986
	_Hlk177412971
	_Hlk177412971
	_Hlk162655496
	_Hlk161922642
	_Hlk161946605
	_Hlk168993906
	_Hlk160398779
	_Hlk160552376
	_Hlk160553413
	_Hlk177493054
	wykonawcyTabViewId:kierownikFormId:orcid
	_Hlk175591027
	_Hlk175592310
	_Hlk175591027
	_Hlk170381677
	_Hlk154062860
	_Hlk154063882
	_Hlk154064031
	_Hlk154064129
	_Hlk154064426
	_Hlk175592310
	_Hlk175591027
	_Hlk175591075
	_Hlk175592310
	_Hlk162810794
	_Hlk175591027
	_Hlk175592310
	_Hlk175591075
	_Hlk175591027
	_Hlk175592310
	_Hlk487096692
	_Hlk160289881
	_Hlk160289906
	_Hlk160285096
	_Hlk160290293
	_Hlk160290405
	_Hlk160290435
	_Hlk160291242
	_Hlk160291298
	_Hlk160291413
	_Hlk160294879
	_Hlk160294901
	_Hlk160295043
	_Hlk160295093
	_Hlk160295667
	_Hlk160295740
	_Hlk160285147
	_Hlk160293142
	_Hlk160292970
	_Hlk160293035
	_Hlk160293595
	_Hlk160317291
	_Hlk160317370
	_Hlk160317426
	_Hlk160317549
	_Hlk160317577
	_Hlk160317738
	_Hlk160318622
	_Hlk160318783
	_Hlk160318716
	_Hlk159859075
	_Hlk159356904
	_Hlk157258012
	_Hlk174361813
	_Hlk174361847
	_Hlk174361878
	_Hlk161219435
	_Hlk161396929
	_Hlk160376931
	_Hlk160376974
	_Hlk175592310
	_Hlk161394579
	_Hlk156465550
	_Hlk162532243
	_Hlk128418182
	_Hlk128513036
	_Hlk127563106
	_Hlk127562871
	_Hlk127564325
	_Hlk128464519
	_Hlk178678516
	_Hlk178677628
	_Hlk161493876
	_Hlk139295061
	_Hlk177412971
	_Hlk178282475
	Monika Grzelka
	Agnieszka Kula
	Funkcje przytoczeń i role osób mówiących w przekazie
dziennikarskim (casus dwóch tekstów: przemocowego i o przemocy)
	Functions of quotations and roles of speakers in journalistic communication
(the case of two texts: violent and about violence)


	Katarzyna Wyrwas
	Wartościowanie w prasowych artykułach sponsorowanych
	Valuation in sponsored press articles (advertorials)


	Sylwia Sojda
	Prozodia semantyczna w dyskursie politycznym 
(porównanie polsko-słowackie)
	Semantic prosody in political discourse (Polish-Slovak comparison)


	Iwona Burkacka
	Augmentativa i ich funkcje w powieści
Ten się śmieje, kto ma zęby Zyty Rudzkiej
	Augmentatives and their functions in Zyta Rudzka’s
novel Ten się śmieje, kto ma zęby


	Jarosław Łachnik
	O (poza)słowotwórczym charakterze wartościowania. Próba analizy wartościujących negatywnie neologicznych derywatów prostych — na materiale 
Obserwatorium Językowego UW
	On the (beyond) word-formation nature of valuation. An attempt to analyze negatively evaluative neological derivatives — based on Polish neologisms’ dictionary of the Language Observatory of the University of Warsaw


	Marta Chojnacka-Kuraś
	Grubancypacja jako struktura słowotwórcza i pojęciowa w polskim dyskursie o otyłości

	Aleksandra Kujawiak
	Eufemizmy jako środki wartościujące — przegląd definicji
	Euphemisms as value means — a review of definitions


	Katarzyna Nobis-Wlazło
	Pragmatyczna istota jedności ponadfrazowych w ramach struktury tekstu: celowość — ocena — wartościowanie
	The pragmatic nature of supra-phrasal unities within the structure
of text: purpose – evaluation – valuation


	Izabela Łuc
	Konotacje wartościujące w odapelatywnych nazwach górnośląskich lokali gastronomicznych
	Valuative connotations in appellative names of Upper Silesian 
catering establishments


	Dorota Miller
	Ministerstwo Fryzur i Stylizacji
Szyldy miejskie w perspektywie aksjolingwistycznej
	Ministerstwo Fryzur i Stylizacji
Urban signs in an axiolinguistic perspective


	Katarzyna Jachimowska
	Dom Spokojnej Starości „Baśniowe Zacisze” – o nazwach ośrodków dla seniorów w aspekcie aksjolingwistycznym
	“Baśniowe Zacisze” Retirement Home – about the names of centres for seniors 
in the axiolinguistic aspect


	Beata Żywicka
	Zmiany w obrazie wybranych regionów i ich mieszkańców 
we współczesnym języku polskim na przykładzie Śląska i Ślązaka
	Changes in the image of selected names of regions and their inhabitants 
in contemporary Polish on the example of Śląsk and Ślązak


	Katarzyna Burska
	Wartości kibicowskie odzwierciedlone w propozycjach nazewniczych oficjalnego sklepu Łódzkiego Klubu Sportowego
	Fan values reflected in naming proposals of official ŁKS Łódź store


	Emilia Pankanin
	O emocjach w polskojęzycznym i niemieckojęzycznym komentarzu sportowym. Analiza porównawcza elementów językowych nazywających emocje i służących ich wyrażaniu
	Emotions in Polish and German sports live commentary. A comparative analysis
of linguistic means used to express and refer to emotions


	Aleksandra Urzędowska
	Anna Teler
	Wartościowanie poprzez ekspresję i zabarwienie aksjologiczne języka komentosfery Facebooka. Studium eksploracyjne
	Valuation through expression and the axiology of the language 
of the Facebook commentosphere. An exploratory analysis


	Anna Fornalczyk-Lipska
	Wybory translatorskie Anny Bańkowskiej w przekładzie 
Anne z Zielonych Szczytów jako przedmiot wartościowania 
(na materiale komentarzy z blogów i serwisów czytelniczych)
	Translation choices as an object of valuation in comments 
on blogs and sites for readers


	Irina Rolak
	Wartości w obszarze kultury korporacyjnej (na przykładzie analizy językowej Kodeksu Postępowania Biznesowego)
	Values in the area of corporate culture (on the example of linguistic 
analysis of the document — Code of Business Conduct)


	Michał Szczyszek
	Aksjologiczne pozycjonowanie KOBIETY i MĘŻCZYZNY w listach pasterskich Episkopatu Polski w XXI wieku
	Axiological positioning of WOMEN and MEN in the pastoral letters 
of the Polish Episcopate in the 21st century


	Michał Grech
	Przydatność analizy korpusowej do badania wartościowania w recenzjach awansowych
	Valuation and linguistic determinants of value in promotion reviews


	Beata Grochala
	Wartościowanie w recenzjach awansowych 
w dyscyplinie sztuki muzyczne
	Evaluation in promotion reviews in the field of musical arts


	Beata Kacperska-Jachimska
	O produkcie bez słów. Pozajęzykowe sposoby wyrażania wartości w tzw. cichej recenzji w serwisie TikTok
	About the product without words. Nonlinguistic ways of expressing value
in the silent review on TikTok


	Anna Sokół-Klein
	Językowy obraz rodziny w wypowiedziach łódzkich studentów — w świetle badań ankietowych przeprowadzonych na grupie polskiej i ukraińskiej młodzieży
	The linguistic image of the family in the statements of students from Łódź — in the light of survey research conducted on a group of Polish and Ukrainian youth


	Mateusz Gaze
	Uwarunkowania metadyskursu na temat obrazu Łodzi w mediach
	The mechanism of the metadiscourse on the image of Łódź in the media


	Katarzyna Nakonieczna
	Język wartości we współczesnych reportażach radiowych o przyrodzie
	The world of values in radio reports about nature


	Jarosław Pacuła
	Destrukcyjna siła języka oprawców i potęga mowy ojczystej ofiar — esej o różnych obliczach języka jako wartości w kontekście totalitaryzmu sowieckiego
	The destructive power of the oppressors’ language and the power of the victims’ mother tongue — an essay on the different faces of language as a value in the context of Soviet totalitarianism


	Anastassiya Starodubtseva
	Aksjologiczne funkcje pojęciowe „świata rosyjskiego” (Russkiy mir): mitologem, kulturem i ideologem
	The axiological conceptual functions of the “Russian World” (Russkiy mir): mythologeme, cultureme, and ideologeme


	Dagmara Banasiak
	Ośmieszenie jako ewaluatywny akt mowy (na przykładzie fragmentu współczesnego polskiego dyskursu parlamentarnego)
	Ridicule as an evaluative speech act (based on the example 
of contemporary Polish parliamentary discourse)


	Bartłomiej Cieśla
	Mikołaj Połetek
	Wybory parlamentarne jako przedmiot wartościowania 
(na podstawie wypowiedzi opublikowanych w serwisach wyborcza.pl i wPolityce.pl)

	Agnieszka Piela
	Język narzędziem dyskredytacji wizerunku dziennikarzy stacji TVN w programie telewizji publicznej Jak oni kłamią
	Language as a tool for discrediting the image of TVN journalists in the public service television programme How They Lie


	Edyta Pałuszyńska
	Racjonalna komunikacja jako wartość sfery publicznej
	Rational communication as a value of the public sphere


	Monika Kaczor
	Cnota umiarkowania, czyli „dojrzała spontaniczność” 
(na podstawie współczesnych dyskusji publicznych 
dotyczących kryzysu uchodźczego)
	The Virtue of Temperance, or „Mature Spontaneity” 
(based on contemporary public discussions on the refugee crisis)


	Paulina Pawłowska
	Wielofunkcyjność językowych środków wartościujących w rozmowach osób w wieku senioralnym
	Multifunctionality of linguistic value measures in seniors’ conversations


	Paulina Pycia-Košćak
	Intensyfikatory przysłówkowe w chorwackim i polskim języku potocznym — wartościowanie, subiektywizacja i ekspresywność
	Adverbial intensifiers in Croatian and Polish Colloquial Language — evaluation, subjectification and expressiveness


	Ida Stria
	Charakterystyka wartościowań wokół języka esperanto 
— perspektywa emiczna
	A characterization of valuations of Esperanto — an emic perspective


	Justyna Majchrowska
	Perswazyjne środki językowe zastosowane w tematach internetowej korespondencji handlowej (na przykładzie marek odzieżowych Esotiq i Triumph)
	Persuasive linguistic means used in the topics of online commercial 
correspondence (on the example of Esotiq and Triumph clothing brands)



	Recenzenci artykułów w roku 2024
	Bez nazwy



