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WHO CoULD ‘THE GODLESS ISHMAELITES
FROM THE YATHRIB DESERT’ BE TO THE AUTHOR
OF THE NOVGOROD FIRST CHRONICLE?

THE APOCALYPSE OF PSEUDO-METHODIUS
IN MEDIEVAL SOUTH AND EAST SLAVIC LITERATURES"

I the medieval cultural circle of the Orthodox Slavs (Slavia Orthodoxa),
n i.e. those who upon the adoption of Christianity in the Eastern rite were
directly influenced by the Byzantine civilization, the Apocalypse of the Pseudo-
Methodius, originally written in Syrian in the second half of the 7" century’,
enjoyed an unprecedented popularity. It is evidenced, above all, by the appearance
of as many as three independent translations of the discussed text into the Church
Slavic language. Moreover, over the centuries, several paraphrases and interpo-
lated redactions of the Apocalypse were created in the Slavia Orthodoxa area.

* This article has been written under the research project financed by the National Science Centre
(Poland), decision number: DEC-2016/23/B/HS3/01 891 (Muhammad and the Origin of Islam — Ste-
reotypes, Knowledge and Notions in the Byzantine-Russian Culture) and the research project financed
by the Ministry of Science and Higher Education (National Program for the Development of Hu-
manities, module Universalia 2.2), entitled The Novgorod First Chronicle — Polish Translation and
Scientific Account of the Oldest Chronicle of Novgorod the Great (22H 16 0368 84).

! M.B. KpuBoB, Omxposenue Ilcesdo-Mepoous Ilamapckozo Kak ompasierue HAPOOHbLX 63271008
Ha apabckoe Hauecmeéue, BB 44, 1983, p. 216; PJ. ALEXANDER, The Byzantine Apocalyptic Tradition,
Berkeley 1985, p. 13-51; S.P. BRoCk, Two Related Apocalyptic Texts Dated AD 691/2, [in:] The Sev-
enth Century in the West-Syrian Chronicles, ed. A. PALMER, Liverpool 1993, p. 222-242; G.J. REININK,
Die syrische Apokalypse des Pseudo-Methodius, vol. I, Louvain 1993 [= CSCO, 540], p. VII-XL; vol. II,
Louvain 1993 [= CSCO, 541], p. V-LXI; R.G. HOYLAND, Seeing Islam as Others Saw it. A Survey
and Analysis of the Christian, Jewish and Zoroastrian Writings on Islam, Princeton 1997, p. 263-267;
L. GREISIGER, The Apocalypse of Pseudo-Methodius (Syriac), [in:] Christian-Muslim Relations. A Bib-
liographical History, vol. I, 600-900, ed. D. THOMAS, B. ROGGEMA, Leiden-Boston 2009, p. 163-171;
Apokryfy Nowego Testamentu, vol. I, Listy i apokalipsy chrzescijariskie. Apokryfy syryjskie. Historia
i Przystowia Achikara. Grota skarbow. Apokalipsa Pseudo-Metodego, ed. M. STAROWIEYSKI, Krakow
2017, p. 200-238 (see there for further literature).
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370 ZOFIA A. BRZOZOWSKA

The work also had an undeniable impact on native Slavic authors, whose texts
contain many - more or less accurate — quotations and borrowings from the work
attributed to Methodius of Patara.

Based on the analysis of the linguistic features of the text, scholars unanimously
believe that the first Church Slavic translation of the Apocalypse was written quite
early. It was probably done in Bulgaria during the reign of Symeon I the Great,
i.e. at the end of the 9™ century, or in the first three decades of the 10" century? It
was based on the so-called ‘first Byzantine (Greek) redaction, created at the begin-
ning of the 8" century’. The oldest Slavic translation should be associated with
the group of intellectuals from Preslav. Some sources even go as far as to suggest
that the text by Pseudo-Methodius was translated by someone from the milieu of
John the Exarch, one of the most eminent Old-Bulgarian writers*. The Apocalypse
of Pseudo-Methodius therefore entered the Slavic literature on the wave of intense
translation activity, initiated by Symeon the Great, the ruler who was undoubtedly

? B. ictpuH, Omxposenue Mepoous ITamapckozo u anoxpuduueckue sudenus JJanuuna 6 eusan-
MuUtickoti u cnassiHo-pycckoti numepamypax, vol. I, Mocksa 1897, p. 121-155; S.H. Cross, The Ear-
liest Allusion in Slavic Literature to the Revelations of Pseudo-Methodius, S 4, 3, 1929, p. 332, 338;
V. TAPKOVA-ZAIMOVA, A. MILTENOVA, The Problem of Prophecies in Byzantine and Bulgarian Litera-
ture, BS 25, 2, 1984, p. 504; EJ. THOMSON, The Slavonic Translations of Pseudo-Methodius of Olympu
Apocalypsis, TKIII 4, 1985, p. 144; A. MUNTEHOBA, LJuK®n51mM 0M UCTOPUKO-ANOKATIUNINUMHU MEOP-
ou e lpazonosus c6opHu1< - npou3xob, usmouHuuu, komnozuuus, CJI 25/26, 1991, p. 140; M. MoBYE-
BA, JI. TACEBA, [Ipecnascka nexcuxa 6 npesoda Ha Ilcesdo-Memoouesomo Omxposetue, Pbg 18, 3,
1994, p. 44-51; EAEDEM, /[sama cmapobosneapcku npesoda Ha Ilces0o-Memooduesomo Omxkposenue,
KMc 10, 1995, p. 23; A. Hukonos, Habnodenus 6vpxy yuksaa cmapo0sneapcku Ucmopuko-anoxa-
nunmuunu meopou om X-XI 6., Pbg 21, 1, 1997, p. 92; M. SKOWRONEK, O cnucke ‘Anoxanuncuca”
IIcesdo-Megpoous (“Omxposenust Medpoous: Ilamapckozo o nocneonux épemenax”) locydapcmeet-
Ho20 apxusea 6 Byxapecme, Pbg 35, 3,2011, p. 83; V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-
Apocalyptic Literature in Byzantium and Medieval Bulgaria, Sofia 2011, p. 34, 40-41; ]. STRADOMSKI,
Rekopisy i teksty. Studia nad cerkiewnostowiariskg kulturg literackqg Wielkiego Ksigstwa Litewskiego
i Korony Polskiej do kotica XVI w., Krakéw 2014, p. 147; J. PETKOV, Altslavische Eschatologie. Texte
und Studien zur apokalyptischen Literatur in kirchenslavischer Uberlieferung, Tiibingen 2016, p. 189.

*B. Victpun, Omkposenue..., vol. I, p. 25-69; P.J. ALEXANDER, The Byzantine Apocalyptic Tradi-
tion..., p. 52-60; R.G. HOYLAND, Seeing Islam..., p. 295-297; W.J. AERTS, G.A.A. KORTEKAAS, Die
Apokalypse des Pseudo-Methodius. Die iltesten griechischen und lateinischen Ubersetzungen, Louvain
1998 [= CSCO, 569], p. 7-18; P. UBIERNA, The Apocalypse of Pseudo-Methodius (Greek), [in:] Chris-
tian-Muslim Relations..., p. 245-248; C. BONURA, A Forgotten Translation of Pseudo-Methodius in
Eighth-Century Constantinople: New Evidence for the Dispersal of the Greek Apocalypse of Pseudo-
Methodius during the Dark Age Crisis, [in:] From Constantinople to the Frontier. The City and the
Cities, ed. N.S.M. MATHEOU, T. KAMPIANAKI, L.M. BONDIOLIL, Leiden-Boston 2016, p. 260-276 (see
there for further literature).

+ M. MoBuEBA, JI. TACEBA, IIpecnascka nexcuxa..., p. 44-51; EAEDEM, [Jeama cmapobvneapcku
npesoda..., p. 40; M. SKOWRONEK, O cnucke..., p. 82; V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Histor-
ical-Apocalyptic Literature..., p. 41; ]. STRADOMSKI, Rekopisy..., p. 148.
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fascinated with the culture of Byzantium and who wanted to implant as many
of its civilizational achievements in Bulgaria as possible’.

The circumstances of adapting the work in question in the area of Slavia Ortho-
doxa seem to belie the notion that the work attributed to Methodius of Patara is
one of the principal texts on the clash of the Christian world with the followers
of Islam, whose popularity in the culture of medieval Europe was supposed to
increase in times of growing military threat from the Muslims: Arabs and later
Seljuq and Ottoman Turks. At the turn of the 9" and 10" centuries, the Southern
Slavs were not threatened by direct attacks of the Ishmaelites (to use the phrase
that appeared in the pages of the Apocalypse and many other works of Eastern
Christian provenance). At most, the attention of the Bulgarians could have been
drawn at that time by the Arabs’ invasions against the lands of the neighbouring
Byzantine Empire, e.g. the attack on Thessalonica, inhabited to a large extent by
the Slavic population, launched by the fleet of Leo of Tripoli in 904°.

Interestingly, the Old Bulgarian translation of the Apocalypse of Pseudo-
Methodius quickly became known in Serbian, Rus, and even Moldavian liter-
ature. This is evidenced by surviving manuscripts that contain the text of the
work in question. The manuscript from the Hilandar monastery on Mount Atos
(No. 382/453, former No. 24), dating back to the end of the 13" or beginning
of the 14™ century, is usually considered the oldest and most representative
of them. It represents the Serbian redaction of the Church Slavic language, while
retaining certain linguistic features of the Bulgarian protograph’. There are also
several subsequent South and East Slavic copies:

> M.J. LEszka, The Monk versus the Philosopher. From the History of the Bulgarian-Byzantine War
894-896, SCer 1, 2011, p. 55-57; IDEM, Symeon I Wielki a Bizancjum. Z dziejow stosunkéw butgarsko-
-bizantyriskich w latach 893-927, £.6d7 2013 [= BL, 15], p. 29-34.

¢ A. Hukonos, HabnodeHus. .., p. 92; V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-Apocalyptic
Literature..., p. 78; M.]. LESZKA, Symeon..., p. 106-115; IDEM, K. MARINOW, Carstwo bulgarskie. Po-
lityka - spoleczeristwo — gospodarka — kultura. 866-971, Warszawa 2015, p. 98-100. Cf. M.J. LEszka,
Watek arabski w stosunkach bulgarsko-bizantyrskich VII-X w., [in:] Rzymianie i barbarzyricy. Religia
- polityka - kultura. Materiaty V Kongresu Mediewistéw Polskich, vol. V1, ed. T. WoLINskA, M. Oz6G,
K. KOLLINGER, Rzeszéw 2019, p. 15-25.

7K. ViBaAHOBA, 3a Xunenoapckus npenuc Ha nopsus Cumeonos c6opuux, CJI 5, 1979, p. 57-58;
V. TAPKOVA-ZAIMOVA, A. MILTENOVA, The Problem of Prophecies..., p. 504; EJ. THOMSON, The Sla-
vonic Translations. .., p. 144; A. MUITEHOBA, LTuxkenem..., p. 140; EJ. THOMSON, The Symeonic Flori-
legium — Problems of Its Origin, Content, Textology and Edition. Together with an English Translation
of the Eulogy of Tzar Symeon, Pbg 17, 1, 1993, p. 40, 50; M. VloBuEsa, JI. TACEBA, IIpecnascka nexcu-
Ka..., p. 44; EAEDEM, /[eama cmapo6‘bﬂ2apc1<u npeeoba..., Pp- 23; M. SKOWRONEK, O cnucke..., p. 79;
V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-Apocalyptic Literature..., p. 41; J. STRADOMSKI,
Rekopisy. .., p. 147; ]. PETKOV, Altslavische Eschatologie. .., p. 189. The text has been published twice:
B. VictpuH, Omxkposenue..., vol. II, p. 84-101; IT.A. JIaBPOB, Anoxpuguueckue mexcmoi, COPSIC
67, 3, 1899, p. 6-22.
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« Berlin State Library, Vuk Karadji¢ Collection, No. 54 (48) (early 14™ century)?;
o State Historical Museum in Moscow, TMIM, Cus. 591 (15% to 16™ centuries)?;
 National Library in Belgrade, HBC 40 (third quarter of the 16 century)'’;
 National Library in Belgrade, HBC 149 (17™ century)"’;

o Institute of Russian Literature, St. Petersburg, VIPJI/I PAH, Borocr. 64 (19" cen-
tury)".

In 2011 Malgorzata Skowronek, a Palaeoslavist associated with the Univer-
sity of £6dz, published the text of yet another copy of the oldest Church Slavic
translation of the Apocalypse, found in manuscript No. 741 from the National
Archives of Romania in Bucharest. This manuscript, dated at the turn of the 15®
and 16" centuries, is a unique testimony to the knowledge of the work of Pseudo-
Methodius in Moldavia®.

The first Church Slavic translation of the Apocalypse of Pseudo-Methodius is
usually referred to by researchers as ‘free. Its author focused on conveying the
general meaning of the original, paying less attention to finding exact equivalents
of individual Greek words in the Church Slavic language. On the other hand,
regarding the factual aspects, the analysed translation is characterised by relative
faithfulness to the first Byzantine redaction'. A comparison of the content of the
text found in the manuscript No. 382/453 with the Greek version allows, however,
to identify several interesting innovations, reflecting the worldview of the Bulgar-
ian translator from the beginning of the 10" century.

And so Byzantium, called the ‘Empire of Greeks, that is, Romans’ in the first
Byzantine redaction, in the Slavic text becomes the ‘Hellenic, that is, Greek
Empire’”. Describing the peoples that attacked the Christian empire before the

8 EJ. THOMSON, The Slavonic Translations..., p. 144; M. Viosuesa, JI. TacEBa, Jléama cmapo6os-
eapcku npesood. .., p. 24; M. SKOWRONEK, O cniucke..., p. 80; J. PETKOV, Altslavische Eschatologie. ..,
p- 189. This version of the source has been published in: X. Muxiac, JI. TACEBA, M. JVIOBYEBA, Bep-
nuHcku cooprux. CpedHo0vn2apCKU KHUNOBEH namemHuK om Hauanomo Ha XIV 6. c donvamnenus om
opyeu poxonucu, Copusa-Buena 2006, p. 285-331.

* EJ. THOMSON, The Slavonic Translations..., p. 144; M. loBuEBA, JI. TACEBA, [Jeama cmapoboneap-
cku npegooa..., p. 24; M. SKOWRONEK, O cnucke..., p. 79; ]. STRADOMSKI, Rekopisy..., p. 147; J. PET-
Kov, Altslavische Eschatologie..., p. 189. The text has been published: H. TuxoHPABOB, [TamamHuxu
ompeuenHoti pycckoii numepamyput, vol. I, Cankt-ITetep6ypr 1863, p. 268-281.

19 M. VlouEBa, JI. TACEBA, Jl6ama cmapob6enzapcku npe6oda..., p. 24; M. SKOWRONEK, O chucke. ..,
p. 81, 88.

' M. SKOWRONEK, O cnucke..., p. 79-80; J. PETKOV, Altslavische Eschatologie..., p. 189.

2E.B. JInTBUHOBA, Cnucku “Omkposenus Megoous Ilamapckozo” 6 pesnexpanunuuse VIPJIN,
TO[IJI 37, 1983, p. 383; J. PETKOV, Altslavische Eschatologie..., p. 189.

3 M. SKOWRONEK, O cnucxke..., p. 74-115.

14 EJ. THoMsON, The Slavonic Translations..., p. 147-148; M. VlosuEsa, JI. TACEBA, J[6ama cmapo6o-
l2apcKu npesoba. .., P. 23; M. SKOWRONEK, O cnucke..., p. 82-83; ]. STRADOMSKI, Rf;kopisy. .., p. 147.
1> Cf. A. NixoLov, Empire of the Romans or Tsardom of the Greeks? The Image of Byzantium in the
Earliest Slavonic Translations from Greek, Bsl 65, 2007, p. 31-39.
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arrival of the Ishmaelites, defined in the Byzantine version as Turks and Avars
(Todpxot kai APapelG)'® — a reminiscence of the Avar attack on Constantinople
in 626" - the Bulgarian translator associates them with ethnic groups that directly
threatened the Slavs: Avars and Hungarians/Madjars (Wenpcko n Oyrogucko)'.
However, not much attention is paid to the ethnicity of the Ishmaelites themselves.
While the first of the two passages of the work in which the ethnonym ‘Arabs’ (t@v
AppdaPwv) appears is translated faithfully (dpags)®, the other, however, is omit-
ted”. The translator quite consistently states that the area from which the sons
of Ishmael came is the Yathrib desert (FGgsThpnIRE; Bh noyerunoy Iopurn; ® noy-
cruibie E6mpura)®’. Only at one point in the narrative, for reasons unknown to us,
does Yathrib become a mountain®.

Several changes sneaked into the descriptions of the natural environment
in which the Arabs-Ishmaelites lived, as well as their customs. The Old Bulgar-
ian translator, perhaps trying not to offend the sensibilities of his readership, took
pains to moderate the text. Several copies of the work (No. 382/453; TVIM, Cus.
591; HBC 40) omit the information that these nomads have a habit of going out
nude®. The mention that the Ishmaelites eat ‘meat of camels prepared in skins,
which was probably meant to disgust the reader, becomes a description of a tasty-
sounding dish: camel meat cooked with broad beans (apkgoy Meca ReanBax*a
Bk EoRoy Rapena)”. Interestingly, the author of the Slavic translation did not find
the term dvaypog difficult - it was correctly conveyed described as ‘wild donkey’
(AMEBIM weean) ™. Gazelles, on the other hand, became desert deer (cpunn ® noyemii-
ne)*. It is also surprising that the Bulgarian translator says that the Ishmaelites are
not warriors but children of the desert — here, in the Greek text we find an obser-
vation that they are not barbarians who rule like tyrants®.

!¢ Pseupo-METHODIUS, Apocalypse (Greek), 10, 5, [in:] PSEUDO-METHODIUS, Apocalypse & An
Alexandrian World Chronicle, ed. B. GARSTAD, Cambridge Mass.-London 2012 (cetera: PSEuDO-
-METHODIUS), p. 36.

"7 T1. ATMKCAHIEP, IIcesdo-Megpoouti u dgpuonus, AIICB 10, 1973, p. 21.

18 Giiro Wita nawero tefina Maragnekaare MeooAHA OVKASANHIE HCTOIE W LJHHXE H W NOCARANHXK
akmkys, VII, [in:] B. VictpuH, Omkposerue..., vol. II (cetera: Slavl), p. 92. Cf. A. [lIaxmATOB, ITo-
secmv epemenbix em u ee ucmounuxu, TOJIJT 4, 1940, p. 92; M. MlosuEBa, J1. TACEBA, ITpecnascka
JIeKCUKa. .., p. 44-45; EAEDEM, Jleama cmapobvreapcku npesooa..., p. 23.

' PSEUDO-METHODIUS, 7, 1, p. 20; Slavl, IV, p. 88.

* PSEUDO-METHODIUS, 13, 15, p. 58.

21 Slavl, 111, p. 87; VIIL, p. 93.

2 Slavl, IX, p. 95.

# PSEUDO-METHODIUS, 5, 3, p. 14.

* PSEUDO-METHODIUS, 5, 3, p. 14; Slavl, III, p. 87.

2 PSEUDO-METHODIUS, 11, 3, p. 38; 11, 17, p. 46; Slavl, VIIL, p. 93; IX, p. 95. Cf. M. VloBuEBa,
JI. TACEBA, IIpecnascka nexcuxa..., p. 50; EAEDEM, /Jeama cmapobsneapcku npegood..., p. 43.

% PSEUDO-METHODIUS, 11, 17, p. 46; Slavl, IX, p. 95.

¥ PSEUDO-METHODIUS, 11, 17, p. 46; Slavl, IX, p. 95.
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The question of the second translation of the Apocalypse of Pseudo-Methodius
into the Church Slavic, independent of the one discussed above, is rather poor-
ly examined and has long failed to attract the interest of researchers. It was not
until the 1970s that Pirinka Penkova pointed out that in two late Rus’ manuscripts
(I'M, Cum. 154, a copy of the so-called Russian Chronograph from 1512 and the
Copenhagen Royal Library codex 147, containing the text of the historiographical
compilation from 1676) a translation of the work attributed to the bishop of Patara
can be found, different from that in the codex from the Hilandar Monastery on
Mount Atos (No. 382/453)%. Analyzing its linguistic features, Francis J. Thomson,
Maria Yovcheva and Lora Tasseva came to the conclusion that this translation was
based on the oldest variant of the first Greek redaction (without later interpola-
tions), was made in Bulgaria, most probably under the reign of tsar Peter I (927—
969), and can be associated with the Preslav circle®. Very soon this work, like the
first Slavic translation, had to find its way to Rus’ - in the Russian Primary Chron-
icle, the oldest Kiev historiographical text, compiled in the form that has survived
to our days in the first decades of the 12 century, there are two fragments under
the date of AM 6604 (AD 1096), which paraphrase the text of the Apocalypse, man-
ifesting a number of similarities with both the first and the second translation®.
The issue of the scope of dissemination of the second Church Slavic translation
in Old Russian literature is, however, one that requires further, in-depth studies.

This is where the question arises as to why, with one translation of the historic
text in question already at their disposal, Preslav authors from the circle of tsar
Peter I undertook the effort of reinterpreting the Apocalypse into the Church Slavic
language. The answers are likely to be found in the formal specificity of both trans-
lations. The author of the second translation tried to convey the message to his
readers as close to the original as possible. Not knowing about the existence of the
Syrian text, he chose the earliest Greek version available to him for translation and
rendered it as accurately as he could®'. The effects of his efforts can be seen in many

# I1. TIEHKOBA, Boneapckume npesoou Ha Ilcesdo-Memoouesus nemonuc npe3 XI-XIV 6. u pasnpo-
cmpanenuemo um 6 Pycus, CJ12, 1977, p. 102-113.

¥ EJ. THOMSON, The Slavonic Translations..., p. 144-151; M. VoB4EBA, JI. TACEBA, Ilpecnascka nex-
cuKa..., p. 44; EAEDEM, Jlsama cmapobeneapcku npegood..., p. 23-25, 40. Cf. A. Hukonos, Ha-
6moderust. .., p. 92; M. SKOWRONEK, O cnucke..., p. 80-83; V. TAPKOVA-ZAIMOVA, A. MILTENOVA,
Historical-Apocalyptic Literature..., p. 41-42; J. STRADOMSKI, Rekopisy..., p. 147-148; J. PETKOV,
Altslavische Eschatologie. .., p. 190.

0 A. ITaxMATOB, ITosecmv 8pemennvix nem..., p. 92-103; I1. IIEHKOBA, Boreapckume npesoou...,
p. 109; V. TAPKOVA-ZAIMOVA, A. MILTENOVA, The Problem of Prophecies..., p. 504; EJ. THOMSON,
The Slavonic Translations..., p. 152-154; V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-Apoca-
lyptic Literature..., p. 219; ]. STRADOMSKI, Rekopisy..., p. 148; J. PETKOV, Altslavische Eschatologie. ..,
p. 190.

' TI. TIEHKOBA, Boneapckume npesoou..., p. 106-110; EJ. THoMSON, The Slavonic Translations...,
p. 144-148; M. Viosuesa, JI. TAcEBA, Jeama cmapo6oneapcku npesoda..., p. 23; V. TAPKOVA-
-ZAIMOVA, A. MILTENOVA, Historical-Apocalyptic Literature..., p. 41-42.
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places in the translation: here, Byzantium is called the same as in the Greek version
— the Greek/Hellenic, that is Roman Empire (ypgergo Tpeueckoe, ke ecmh PHark-
cko)?, while the barbarians who threaten it are Turks and Avars (Tspun n Wepn)*.
The area from which Ishmaeilites came is consistently referred to as the Yathrib
desert (wr nscThINA ETPHRCKHA)M.

However, in several places, most likely as a result of misunderstanding the
meaning of the original or for reasons of morality, the Bulgarian author made some
changes to the text. Like the author of the translation from the Symeon era, in the
section devoted to the everyday life of the Ishmaelites he omitted information that
they went out in the nude. He also mentioned that they eat prepared camel meat*.
As for the author of the first Slavic translation, Ishmael’s sons were, in his opinion,
not warriors, but children of the desert®.

The analysis of the second translation of the Apocalypse into the Church Slavic
is further hindered by the fact that it was preserved only in late Russian manu-
scripts. In several places, therefore, it is unclear whether the change we see was the
doing of the 10"-century Bulgarian translator or the 17*-century Russian copy-
ist. This objection concerns a fundamental issue, i.e. the impression that remains
after reading the text (in its present form) that for its author the ethnonym ‘Arabs’
was an abstract and incomprehensible concept. It is clear, however, that when
explaining fragment 7.1, the Slavic author did not understand to what people it
referred to and wrote down its name in a distorted form (H’para)?. Passage 13.15,
which in the first Byzantine redaction reads: Egypt will be devastated, Arabia will
be burned with fire, the land of Abran [Hebron - Z.B.] will be desolate, and the sea-
coast will be at peace, in the second Slavic translation takes on an interesting form:
€runem wngeTkems, Apak WrHeM H3ropHTH, 3eMaa Psckan wnserker” ® paTH 0 Ngk-
mopckaa ovamnpuT ca’®. The Slavic scribe (most likely a Russian copyist), having
faithfully conveyed the mention of Egypt and Arabia, in place of Hebron, which
caused interpretation problems to the Byzantine authors, inserted the familiar
Russian Land! It is also difficult to decide at what stage of the work on the text the
Greek &vaypog became a wild man (4iks Augnin)®. As we remember, the author
of the oldest Slavic translation was aware of the fact that it was an undomesticated

2 Meoopia efickn Iaoaginekare, w uaperginy, 1X, 7, [in:] EJ. THoMsoN, The Slavonic Translations. ..
(cetera: Slav2), p. 162.

* PSEUDO-METHODIUS, 10, 5, p. 36; Slav2, X, 5, p. 163. Cf. II. IIEHKOBA, Boneapckume npeso-
ou...,p. 112.

% Slav2, Vi 2, p. 158; XI, 1, p. 164; XI, 16, p. 165.

*Slav2, V, 3, p. 158.

% Slav2, XI, 17, p. 166.

7 Slav2, VII, 1, p. 160.

* PSEUDO-METHODIUS, 13, 15, p. 58-60; Slav2, XIII, 15, p. 167.

* Slav2, X1, 3, p. 164; X1, 17, p. 166. Cf. M. MloBuEBA, J1. TACEBA, [J6ama cmapo6oazapcku npe6oda. ..,
p. 34, 43.
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type of a donkey. Perhaps the author of the second translation left the Greek term
here (forms onarg, anargs, uuargm are confirmed in the Church Slavic texts)®,
while the later Russian copyist, having come across an unknown word, introduced
a correction, changing the original meaning of the text.

Interestingly, in the first half of the 14™ century, another Slavic translation
of the Apocalypse of Pseudo-Methodius was written in Bulgaria. According to some
researchers, the origins and dissemination of this text should be associated with
the then increasing pressure of the Ottoman Turks on the Balkans (in 1354 they
conquered the first bridgehead in Europe - the Gallipoli Peninsula) and the con-
sequent revival of eschatological sentiment among the South-Slavic population.
Most probably, the translation was done in the then capital city of Bulgaria, Veliko
Tarnovo, in the milieu of the local school of writing. It was based on the first Byz-
antine redaction®'. It has survived until our times in several copies:

o State Historical Museum in Moscow, I'IM, Cun. 38 (the so-called Priest
Philip’s Codex, made for the Bulgarian tsar John Alexander in 1344/5)*;

o State Historical Museum in Moscow, ['IM, Cun. 682 (Rus manuscript,
15" century)*;

« Serbian manuscript of the Hilandar monastery on Mount Atos, No. 179
(16" century)*;

+ Russian State Library in Moscow, PI'b, 304.1.770 (beginning of the 16™ cen-
tury)*;

o There are also several later Russian copies (17% to 19" centuries)*.
As Francis J. Thomson points out, the third Slavic translation of the Apocalypse

of Pseudo-Methodius is characterized by remarkable faithfulness to the Greek text
on which it was based”. Thus, the peoples who had attacked Byzantium before

* EAEDEM, IIpecnascka nexcuxa..., p. 50.

1 B. Victpun, Omxposenue..., vol. I, p. 156-174; S.H. Cross, The Earliest Allusion..., p. 332;
I1. [IEHKOBA, Beneapckume npesoodu..., p. 107; EJ. THoMSON, The Slavonic Translations..., p. 144;
A.MWITEHOBA, Lukwaem. .., p. 140; A. Hukonos, Habnwodenus. ..., p. 92; M. SKOWRONEK, O chucke. ..,
p. 83; J. STRADOMSKI, Rekopisy..., p. 147-148; J. PETKOV, Altslavische Eschatologie. .., p. 190.

2 T1. TIEHKOBA, boeneapckume npesoou. .., p. 107; E.B. JIntBnHOBA, Cnucku..., p. 384; EJ. THOM-
SoN, The Slavonic Translations. .., p. 144; J. STRADOMSKI, Rekopisy..., p. 147; ]. PETKOV, Altslavische
Eschatologie..., p. 190. The text has been published: H. TuxoHrABOB, [lamsamuuxu..., p. 213-226.
# T1. TIEHKOBA, Beneapckume npesoou..., p. 107; EJ. THoMsoN, The Slavonic Translations. .., p. 144;
J. STRADOMSKI, Regkopisy..., p. 147; ]. PETKOV, Altslavische Eschatologie..., p. 191. This version has
been published: H. TuxonpraBoB, I[Tamamuuxu. .., p. 226-248.

*]. PETKOV, Altslavische Eschatologie..., p. 191. The text has been published twice: B. Victpun, Om-
kposenue..., vol. II, p. 102-114; IT.A. JIABPOB, Anokpuguueckue mekcmui..., p. 23-39.

* PI'B, 304.1.770, fol. 67-74. Cf. ]. PETKOV, Altslavische Eschatologie..., p. 191.

6 E.B. JInTBUHOBA, Chucku..., p. 382-390; J. PETKOV, Altslavische Eschatologie. .., p. 191-192.

¥ EJ. THOMSON, The Slavonic Translations..., p. 148.
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the Ishmaelites came are called Turks and Avars (Toypun u dragn)*. Yathrib is
consistently referred to as a desert (A0 noyversina €dpirsckx®)®. In keeping with
the well-established style of the time, the 14™-century Bulgarian translator also
retained many Greek terms in the original form (e.g. dvaypog — onargs)*, without
attempting to find a Slavic equivalent for them®'. Interestingly, like the authors
of previous translations, he had some problems with determining the ethnicity
of the Ishmaelites. Although passage 13.15 is translated quite faithfully (apart from
the troublesome Hebron)**, in section 7.1 he replaced Arabs (t@v Appdpwv) with
Avars (dragmn), probably based on the similarity of the pronunciation of the two
ethnonyms?.

This is not the only change that can be found in the discussed text. As in the
oldest translation of the Apocalypse into the Church Slavic language, Byzantium
is called here the ‘Hellenic, that is, Greek Empire’ (ugmgo Gannckoe cupkun Iphs-
unckoe)®®. Ishmaelites eat meat of horses and camels (AAKXR MACO KONKCKOE
H Kamuaie)® and are barbarians, children of the wilderness, who cannot be con-
sidered mighty rulers that govern in a way that pleases God**. However, the most
important innovation of the 14™-century translator is the division of the final
parts of the narrative into paragraphs and assigning them titles. One of them
is Concerning the Imprisoned Tartars (O saTrogennuIHX TagTagoxk) and it can
be assumed that the Bulgarian author identified unclean peoples, confined
- according to Pseudo-Methodius - in the north by Alexander the Great, with
Tatar/Mongols”.

The fact that there are three independent Church Slavic translations of the
Apocalypse of Pseudo-Methodius is a proof of the unquestionable popularity of this
work in the area of Slavia Orthodoxa. The material at our disposal, however, allows
us to put forward yet another hypothesis: medieval Slavs, having included the
work attributed to the bishop of Patara into their own historical and eschatological

48 Giro Wija nawero Meoopia en‘kona Tlamapeka” cA0R o LPTEH ASKIKS NOCABRANTHY ByRMEN, H HSRRCT-
NO cKA3ANTE ® NPkEArS KA, A0 ckonuania k", [in:] H. Tuxoupasos, [lamsmuuku... (cetera: Slav3),
p- 220. Cf. PT'B, 304.1.770, fol. 72: T&gum 1 drapi.

¥ Slav3, p. 221.

%0 Slav3, p. 220.

! EJ. THOMSON, The Slavonic Translations..., p. 148-149.

>2 Slav3, p. 224: onoyiyiena e BRAETH ApaRia ornems, a Grvner s NoKeKeNs BRAET . OMOPTE HKE MHPHO
BRAETh.

3 PSEUDO-METHODIUS, 7, 1, p. 20; Slav3, p. 217. Cf. PTB, 304.1.770, fol. 70’: dgagm.

>4 Slav3, p. 218.

> PSEUDO-METHODIUS, 5, 3, p. 14; Slav3, p. 215. Cf. PTB, 304.1.770, fol. 69: apaxs maco Ko"ckoe,
H KAMHAHE.

¢ PSEUDO-METHODIUS, 11, 17, p. 46; Slav3, p. 222.

7 PSEUDO-METHODIUS, 13, 19-20, p. 60-62; Slav3, p. 224. Cf. P. Dz1iapuL, W oczekiwaniu na Paru-
zje. Mysl eschatologiczna w prawostawnym pismiennictwie stowiarnskim do potowy XVI w., Krakéw
2014, p. 147.
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discourse, made creative use of it, often modifying its content and adapting it
to current realities. An interesting example of such an approach to the analyzed
source text is the original Old Bulgarian abridged edition, preserved in the so-
called Priest Dragol's Codex in the National Library in Belgrade (HBC 651/632),
a Serbian manuscript from the middle of the 13" century®®. It was written at a time
when there was no independent Bulgarian state and the areas that once formed
part of it had been under the Byzantine rule from 1018. It was most probably com-
piled in the second half of the 11" century, in a period that was difficult for Bul-
garians after the fall of the uprising of Peter Delyan (1041), when the empire’s
increased fiscal pressure was accompanied by invasions of steppe peoples (Pech-
enegs and Cumans/Polovcians) on Bulgarian lands>.

There is no doubt that the Old Bulgarian abbreviated redaction is based on the
oldest Slavic translation of the Apocalypse. The version of the work preserved on
the pages of Priest Dragol's Codex is very similar to the text found in the manu-
script of the Hilandar monastery on Mount Atos (No. 382/453)%. It contains many
elements characteristic of the translation of the work of Pseudo-Methodius from
Symeon’s time: Byzantium is consistently referred to as ‘the Hellenistic, that is
Greek Empire, Yathrib is called a desert in several places in the text, and once
a mountain, onagers are wild donkeys (Angn1 wean), gazelles are desert deer (cpnhn
® noyeruine), and the Ishmaelites are not warriors, but children of the desert®'.

However, the work, included in Priest Dragol's Codex, differs significantly
from its original version. Its author made significant abbreviations in the text
of the Apocalypse, dispensing with those narratives which, in his opinion, were
out of date or not necessary for any other reason. Thus, the initial part of the
work by Pseudo-Methodius, mainly devoted to the biblical stories, was entirely
removed. The first sequence of events described in the relic is a narrative about
the imprisonment of ‘unclean’ peoples in the North by Alexander the Great. The
contents of the first Slavic translation are quoted, albeit with abbreviations and
paraphrases, from paragraph 10.6, where the invasion of the Christian lands by the

8 V. TAPKOVA-ZAIMOVA, A. MILTENOVA, The Problem of Prophecies..., p. 507; EJ. THOMSON, The
Slavonic Translations..., p. 144; A. MMITEHOBA, [Jukenem..., p. 135; A. Huxkonos, Habmodexus. ..,
p- 93-94; M. SKOWRONEK, O cnucke..., p. 79; V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-
Apocalyptic Literature. .., p. 28, 47, 220; ]. STRADOMSKI, Rekopisy. .., p. 147; ]. PETKoV, Altslavische
Eschatologie..., p. 193.

¥ A. MUITEHOBA, Huxwenem..., p. 141; A. Hukonos, Habnwoderus. .., p. 95; V. TAPKOVA-ZAIMOVA,
A. MILTENOVA, Historical-Apocalyptic Literature..., p. 28, 220; ]. PETKOV, Altslavische Eschatologie...,
p. 193-194.

% A. MunTEHOBA, Huxwenoem..., p. 140; V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-Apocalyp-
tic Literature..., p. 47-48, 220; J. STRADOMSKI, Rekopisy..., p. 147; J. PETKOV, Altslavische Eschato-
logie..., p. 193.

U Graro MeToana ienuckoyna MATPRCKANO OYKASANH OYKASANHIE HCTOIE W LFRXE H W NocARANHKK ATEXD
n ak(m)xs, [in:] V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-Apocalyptic Literature... (cetera:
Abbr.), p. 229-232.

Retrieved from https://czasopisma.uni.lodz.pl/sceranea [27.08.2021]



Who Could ‘the Godless Ishmaelites from the Yathrib Desert’ Be... 379

Ishmaelites is recounted. Interestingly, the issue of their ethnicity is completely
diluted here. In the text of the Old Bulgarian abbreviated redaction there is no
mention that they are Arabs®. Perhaps we are dealing here with a conscious effort
on the part of a Slavic writer, who aims to show the topicality of the message of
Pseudo-Methodius and to juxtapose the events he recounts with the difficulties
faced by his compatriots in the 11" century. It is worth noting that in his description
of the oppression to which Christians were subjected under the rule of the ‘sons of
Ishmael; he included an extensive interpolation on the situation of the Bulgarian
people under the rule of... Byzantines:

And there will be great perdition on earth. And one man from Sredets will set forth and
another man from Thessalonica, and they will meet in Vetren, bearing the gold. And they
will ask each other, ‘Brother, how do I reach Thessalonica?’ and the other one will ask,
“How do I reach Sredets?” And both, having gold, will pour it on the ground, saying: ‘Woe
to us, brother, for the lands remained deserted. A sheep will have the price of an ox and an
ox — the price of a horse, and a horse - 30 litras; and people will sell themselves for three or
four golden coins and through hunger they will kill each other. Great hatred and abomina-
tion and lawlessness will come; the whole of the earth will be filled with injustice. Woe to
us, brother, poor us, when these days come, there will be a great and inconsolable moaning
because of all injustices amongst people and no one will be saved [from it].**

What is happening here, then, is rather remarkable. Although the basic mes-
sage of the Apocalypse that Christians will be freed from the yoke of infidel invad-
ers by the Byzantine emperor at the end of time is preserved, at the same time
the dichotomy that constitutes the main axis of the work of Pseudo-Methodius:
‘strangers / pagans / Ishmaelites’ versus ‘ours / Christians / Byzantines” is made
somewhat unstable: it seems that in the passage quoted above, the ‘sons of Ishmael’
are Byzantines and their oppressed victims are Bulgarians®.

The most interesting and at the same time the most difficult to interpret Slavic
version of the Apocalypse of Pseudo-Methodius is probably its so-called ‘interpolat-
ed redaction. For more than 120 years, this text has been the subject of discussion
among specialists, and many issues related to the circumstances of its compilation,
date, content and source of inspiration for its individual parts, are still waiting to
be resolved. There is probably one thing that raises no doubts: the interpolated
redaction is an original work of the literature of the Slavia Orthodoxa area, which
does not have a direct original in the Byzantine literature. However, as regards the
time and place of the work’s writing, Russian and Bulgarian scholars disagree®.

% Abbr., p. 229-232.

s Abbr., p. 250.

¢ A. MwiTeEHOBA, [uxenem..., p. 141; A. Hukonos, Habnwdenus..., p. 95-102; V. TAPKOVA-
-ZAIMOVA, A. MILTENOVA, Historical-Apocalyptic Literature..., p. 224; ]. PETKOV, Altslavische Escha-
tologie..., p. 194.

% V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-Apocalyptic Literature..., p. 196; J. STRADOM-
SKI1, Bizantytisko-stowianskie pisma apokaliptyczno-eschatologiczne w zbiorach rekopisow cerkiewno-
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The former, following Vasily M. Istrin, who in 1897 released an exhaustive mono-
graph on the Slavic versions of the Apocalypse and published three variants known
to him: the first and the third Church Slavic translation of the text (the second
one had not yet been discovered at the time) and the ‘interpolated redaction’,
assume that the text is an Old Rus’ source, written in the 15" century®. Bulgarian
palaeoslavists, on the other hand, allow for the possibility that the text may be
dated much earlier, sometimes locating it even in the 11" century. They suggest
that the ‘interpolated redaction’ is a work of South-Slavic provenance®.

Most probably, the basis for the compilation was the oldest translation of
the work of Pseudo-Methodius into the Church Slavic®. The Slavic author, how-
ever, approached the material he had at his disposal very creatively, introducing
far-reaching interventions into it: abbreviations, interpolations, changes in the
arrangement of the content. These interpolations, to which the redaction owes
its name, are extensive, supplementing the message of the Apocalypse with many
new elements, derived from other Byzantine works of an eschatological character,
known in Slavic translation, such as the homily of Ephrem the Syrian on Parusia,
Daniel’s Apocalypse, Life of St. Andrew Salonite, Apocalypses Johannes prima et
tertia’.

The interpolated redaction has been preserved in several dozen (mainly Rus-
sian) copies, the oldest of which can be traced back to the beginning of the 16"
century. Here are the most important of them:

« National Library in Warsaw, BOZ 92 (early 16™ century)”";
 Russian State Library in Moscow, PT'B, 304.1.769 (early 16" century)’
o PIAJIA, 341/721 (16"—17" centuries)”.

The discussed text also appears on the pages of many later Russian manuscripts
(17"-19™ centuries). This phenomenon can be attributed to the popularity of

-stowiatiskich w Polsce, [in:] Czas Apokalipsy. Wizje dni ostatecznych w kulturze europejskiej od sta-
rozytnosci do wieku XVII, ed. K. ZALEWSKA-LORKIEWICZ, Warszawa 2013, p. 96; IDEM, Rekopisy...,
p. 150-151; J. PETKOV, Altslavische Eschatologie. .., p. 194; ]. STRADOMSKI, Krzyz jako symbol wladzy
kosmicznej w bizantyrisko-stowianskiej tradycji literackiej, PEL 7, 2017, p. 209.

% B. ictpuH, Omkposenue..., vol. I, p. 175-232.

 JI.A. Imutpues, Omxposenue Megoous Ilamapckoeo, [in:] Crnosapv KHUNHUKOS U KHUNHOCHU
Upesneti Pycu (XI - nepsas nonosuna XIV 6.), ed. I1.C. JInxa4Es, Jlenunrpan 1987, p. 284.

88 1. TIEHKOBA, Beneapckume npesoou. .., p. 107-108; A. Hukonos, Habnoderus. .., p. 92, 102.

9 JI.A. ImutPuEB, Omxposerue. .., p. 284; J. STRADOMSKI, Rekopisy..., p. 150.

70 JI.A. ImutPuEB, OmikposeHue. .., p. 284; V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-Apoca-
lyptic Literature..., p. 37-38; J. STRADOMSKI, Rekopisy..., p. 150; IDEM, Krzyz..., p. 210.

1 BOZ 92, fol. 231-259. Cf.]J. STRADOMSKI, Bizantyrisko-stowiatiskie pisma. .., p. 96; IDEM, Rekopisy. ..,
p. 151-160; 1DEM, Krzyz..., p. 208.

72 PT'B, 304.1.769, fol. 18'-33’. Cf. ]. STRADOMSKI, Regkopisy..., p. 151-160; IDEM, Krzyz..., p. 208.

7 IDEM, Rekopisy..., p. 151-160; J. PETKOV, Altslavische Eschatologie..., p. 194. The text has been
published: B. Vicrpun, Omxkposenue..., vol. II, p. 115-131.
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the Apocalypse among the Old Believers’. In many miscellanea manuscripts we
can also find fragments of the analysed work. Moreover, Pirinka Penkova is of
the opinion that the text of the interpolated redaction (or of the related eschato-
logical compilation) is in both manuscripts (I'IM, Cusn. 154 and the Copenhagen
Royal Library Codex 147 of 1676), containing the second translation of the work
of Pseudo-Methodius into Church Slavic”.

The Slavic interpolated redaction contains a text variant that is very far removed
from the original version. Historical and narrative parts containing reminiscences
of the Byzantine Empire’s struggle with Persians and Arabs were removed or very
abbreviated. Of the passages concerning the Ishmaelites, only passage 5.2-3, con-
taining a description of their harsh life in the Yathrib desert, is relatively faith-
fully quote, along with a mention that they tended to walk around naked and eat
cooked camel meat. Interestingly, in the interpolated redaction the ethnonym
‘Arabs’ is not used even once. There are also no other proper names that would
make it possible to identify the people (or groups) with whom the author of the
work in question associated the Ishmaelites. One can get the impression, how-
ever, that the threat from invaders of different faith was very much real for him.
In those parts of the text that were borrowed by the Slavic author from other escha-
tological works and woven into the narrative of Pseudo-Methodius, a genuine fear
of the Ishmaelites is evident, as well as the awareness of their military strength. For
example, the text mentions that they would conquer the whole world and reach
the walls of Rome, which they would besiege three times. The last assault would
end with their victory”. Although the name of Constantinople is not mentioned
in the text, we may get the impression that the author of the interpolated redaction
prophesies that the aggressors would manage to break through its gates, enter the
city walls and reach the church of Hagia Sophia.

However, God would save the Christians gathered inside through his angel: tsar
Michael, who came from Rome (the question of who was the prototype of this fig-
ure remains unresolved: the literature on the subject points to a number of differ-
ent monarchs, from the Bulgarian prince Boris-Michael to the Byzantine emperor
Michael VIII Palaiologos)”. This ruler, whose character is an obvious expansion
of the theme of the anonymous Byzantine emperor, who defeated the Ishmaelites
in the original version of the work, expels the invaders, recovers the Holy Land for
Christians, restores the clergy, rebuilds many cities and churches, re-establishes

74 E.B. JInTBuHOBA, Cnucku..., p. 382-390; JI.A. ImMutPuEB, OmxposeHue..., p. 284; J. PETKOV,
Altslavische Eschatologie..., p. 194-197.

7> T1. TIEHKOBA, Boneapckume npesoou. .., p. 107.

76 Gaoro cro Wita nawero Medoana Tarannckaro w nocakann® akre', 111, [in:] B. Micrpun, Omkpose-
Hue..., vol. II (cetera: Int.), p. 119.

77Int., V, p. 121.

78 A. Huxonos, Habnwodenus. .., p. 98-102; V. TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-Apoca-
lyptic Literature..., p. 54, 88-90; P. Dz1apUL, W oczekiwaniu na Paruzje..., p. 137.
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passages to the roads leading to Jerusalem and India, and also ensures the empire
the last 30 years of peace and prosperity before the advent of the Antichrist and
the end of the world”.

Vassilka Tapkova-Zaimova and Anissava Miltenova noted that at the end of
the 15" century another paraphrase of the Apocalypse of Pseudo-Methodius was
written in the Balkans, entitled: Sermon on the Ishmaelites of the Last Times. It
has probably survived until our times in only one manuscript of Bulgarian prov-
enance, dating back to the 17" century, currently kept in the collection of the
‘SS. Cyril and Methodius’ National Library in Sofia (NLCM 1051). It can be
assumed that the author of the book based it on the oldest Church Slavic transla-
tion of the work attributed to the bishop of Patara. The text of the NLCM 1051
manuscript is similar to the historical version in the manuscript of the Hilan-
dar monastery on Mount Atos (No. 382/453). The Slavic author made significant
abbreviations in the translation of the Apocalypse, preserving first of all the frag-
ments in which the Ishmaelites appear. There is no doubt that the author of the
paraphrase in question associated the ‘sons of Ishmael’ described by Pseudo-
Methodius unequivocally with the Ottoman Turks, who at that time were con-
quering subsequent territories in the Balkans, at the expense of the Byzantine
Empire and the South-Slavic states. This is evidenced first of all by the interpola-
tions introduced into the text of the Apocalypse. In one of them, under a annual
date of AM 6867 (AD 1359), we read about that invaders ‘took the ford, meaning
that they crossed to the mainland (most probably it is a reminiscence of the cap-
turing of the Gallipoli Peninsula), and then conquered many areas from the West
and seized Constantinople. Based on this reference, this paraphrase dates back to
the period between 1453 and the end of the 15" century®.

As we have mentioned above, references, borrowings and quotations from the
Apocalypse of Pseudo-Methodius can be found in many original literary works,
written in the area of Slavia Orthodoxa in the Middle Ages. There is no space
to discuss them in detail in this article. One of the most important and interest-
ing is the Tale of the Prophet Isaiah (previously referred to as Bulgarian Apocry-
phal Chronicle), an old-Bulgarian compilation text written during the Byzantine
rule in Bulgaria (in the second half of the 11" century or in the 12 century)®..
The work of Pseudo-Methodius was probably also a source of inspiration for
the Serbian monk Isaiah, who in 1371 completed the work on the Church Slavic
translation of the works of Pseudo-Dionysius the Areopagite at Mount Atos and
decided to supplement his manuscript with a short description of the dramatic

7 Int., VI-VII, p. 123-124.

80V, TAPKOVA-ZAIMOVA, A. MILTENOVA, Historical-Apocalyptic Literature..., p. 548-556.

8t EAEDEM, The Problem of Prophecies..., p. 505; Apokryfy i legendy starotestamentowe Stowian
Potudniowych, ed. G. MINCZEW, M. SKOWRONEK, Krakéw 2006, p. 62; V. TAPKOVA-ZAIMOVA,
A. MILTENOVA, Historical-Apocalyptic Literature..., p. 278; 1. BILIARSKY, The Tale of the Prophet Isa-
iah. The Destiny and Meanings of an Apocryphal Text, Leiden-Boston 2013, p. 37, 99, 263.
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events that took place in the Balkans during that period, that is, the injustices
suffered by the local population at the hands of the Ottoman Turks following the
defeat of the South-Slavic army coalition in the battle on the Maritsa River®.

Another noteworthy phenomenon is the popularity of the work attributed to
bishop of Patara among the authors of Old Rus’ historiographic texts (the so-
called letopises). As we have already mentioned, two quite extensive references
to the Apocalypse can be found in the Russian Primary Chronicle, the oldest Kiev
letopis compiled at the beginning of the 12" century. Both fragments are dated
under AM 6604 (AD 1096) and have already been the subject of a comprehensive
analysis of Alexei A. Shakhmatov®. The first of them appears in the context of
the attack of the Polovcians on Kiev:

The godless sons of Ishmael, who had been sent as a chastisement to the Christians, even
killed with the sword some of our brethren. They came forth from the desert of Yathrib
in the northeast. Four races of them issued forth: Torkmens, Pechenegs, Torks, and Polov-
cians. Methodius relates concerning them that eight nations fled when Gideon massacred
them; eight fled into the desert, and four he massacred. Others say that they are the sons
of Ammon, but this is not true, for the Caspians are the sons of Moab, while the Bulgars
are the sons of Ammon. But the Saracens descended from Ishmael became known as the
sons of Sarah, and called themselves Sarakyne, that is to say, ‘We are descendants of Sarah’
Likewise the Caspians and the Bulgars are descended from the daughters of Lot, who con-
ceived by their father, so that their race is unclean. Ishmael begot twelve sons, from whom
are descended the Torkmens, the Pechenegs, the Torks, and the Cumans or Polovcians, who
came from the desert. After these eight races, at the end of the world, shall come forth the
unclean peoples shut in the mountain by Alexander of Macedon.**

Another reminiscence of the work of Pseudo-Methodius is interwoven into the
description of the conversation that the author of the chronicle had with a cer-
tain Novgorod citizen (Gyuryata Rogovich)®. He told him about the northern
tribes that his servant had encountered. The Kiev chronicler was reminded of the
‘unclean’ barbarians who were imprisoned in the mountains of the North by Alex-
ander the Great:

8 Dar stowa. Ze starej literatury serbskiej, ed. A.E. Naumow, £6dz 1983, p. 125-127, 249-250; A. Hu-
KOJOB, Habnwoodenus.. ., p. 96.

8 A. IIIaAXMATOB, [Tosecmv 8pementvix nem..., p. 92-103. Cf. S.H. Cross, The Earliest Allusion...,
p. 334-335; II. IIEHKOBA, Boneapckume npesoou..., p. 107; E]. THoMSON, The Slavonic Transla-
tions..., p. 152-153; L.S. CHEKIN, The Godless Ishmaelites. The Image of the Steppe in 11"-13" century
Rus, RHis 19, 1-4, 1992, p. 12-13; S. KovAcs, The Origin of the Cumans in the Russian Primary
Chronicle, Chr 11, 2011, p. 125-134; P. DziaApuL, W oczekiwaniu na Paruzje..., p. 148; ]. PETKOV,
Altslavische Eschatologie..., p. 197.

8 JTaspenmvesckas nemonuco, Jlenunrpan 1926-1928 [= IICPJI, 1] (cetera: /laspenmvesckas ne-
monucov), p. 235; English translation: The Russian Primary Chronicle. Laurentian Text, trans.
S.H. Cross, O.P. SHERBOWITZ-WETZOR, Cambridge 1953 (cetera: Russian Primary Chronicle), p. 184.
8 S.H. Cross, The Earliest Allusion..., p. 336-337; L.S. CHEKIN, The Godless Ishmaelites..., p. 14-16;
S. KovAcs, The Origin..., p. 131; P. DziApUL, W oczekiwaniu na Paruzje..., p. 148; ]. PETKOV, Alt-
slavische Eschatologie..., p. 197.
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Then I said to Gyuryata, “These are the peoples shut up by Alexander of Macedon. As
Methodius of Patara says of them, ‘He penetrated the eastern countries as far as the sea
called the Land of the Sun, and he saw there unclean peoples of the race of Japheth. When
he beheld their uncleanness, he marvelled. They ate every nauseous thing, such as gnats,
flies, cats, and serpents. They did not bury their dead, but ate them, along with the fruit
of abortions and all sorts of impure beasts. On beholding this, Alexander was afraid lest, as
they multiplied, they might corrupt the earth. So he drove them to high mountains in the
regions of the north, and by God’s commandment, the mountains enclosed them round
above save for a space of twelve ells. Gates of brass were erected there, and were covered
with indestructible metal. They cannot be destroyed by fire, for it is the nature of this metal
that fire cannot consume it, nor can iron take hold upon it. Hereafter, at the end of the
world, eight peoples shall come forth from the desert of Yathrib, and these corrupt nations,
which dwell in the northern mountains, shall also issue forth at God’s command.”*

A much less known relic of medieval Rus’ historiography is the Novgorod First
Chronicle, which is probably the oldest existing historiographical work, created
in an intellectual milieu of Novgorod the Great. The Novgorod First Chronicle is
certainly an extremely valuable historical source, containing much important
information on the history of Rus’ and Eastern Europe in the 11""-14" centuries.
The older redaction of the said text is preserved in only one manuscript, the so-
called ‘synodal’ manuscript from the 13"-14" centuries (I'IM, Cusn. 786), cov-
ering the events from 1016 until 1352. In this work, under the annual date AM
6732 (AD 1223/1224) we find a richly detailed description of the first Mongolian
invasion of Rus” and the Battle of the Kalka River®. The author of the letopis also
attempted to explain to his readers who the invaders were and why God allowed
them to bring such destruction to Christian lands. His narrative clearly resonates
with the tone of the vision of Pseudo-Methodius, whose authority the Old Rus’
artist evokes directly:

The same year, for our sins, unknown tribe came, whom no one exactly knows, who they
are, nor whence they came out, nor what their language is, nor of what race they are, nor
what their faith is; but they call them Tartars and others say Taurmen, and others Pecheneg
people, and others say that they are those of whom Bishop Methodius of Patmos bore wit-
ness, that they came out from the Etrian [Yathrib - Z.B.] desert which is between East and
North. For thus Methodius says, that, at the end of time, those are to appear whom Gideon
scattered, and they shall subdue the whole land from the East to the Efrant, and from the
Tigris to the Pontus sea except Ethiopia. God alone knows who they are and whence they
came out. Very wise men know them exactly, who understand books; but we do not know
who they are, but have written of them here for the sake of the memory of the Russian
Princes and of the misfortune which came to them from them.?

8 Jlaspenmvesckas nemonuco, p. 236-237; Russian Primary Chronicle, p. 184-185.
8 1.S. CHEKIN, The Godless Ishmaelites. .., p. 20; P. JACKsoN, Medieval Christendom’s Encounter with
the Alien, HRes 74, 2001, p. 357; S. KovAcs, The Origin..., p. 130; B.H. Pygakos, Monzono-mamapot
enasamu OpesHepycckux kHuxHuKo6 cepedunvt XIII-XV 6., Mocksa 2014, p. 20-44.
8 TUM, Cun. 786, fol. 95-96: To[mn] ke ak[Tk] no rghxomts nawmmsl npuaowa askiuH Hesnalemil nx
e AOBP'R HHKTO 3Ke NE R'EleTh KTo coyTh H WkoAe H3HAOWAl H UTO ASKIKK HX H KOTOpAro NAelmene coymh
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A similar narrative, perhaps borrowed from the Novgorod First Chronicle, can
be found on the pages of several later Rus’ historiographic works (i.a. the Lauren-
tian Codex from 1377)%. This issue still needs further study. At this point, how-
ever, we can conclude that the common feature of the fragments presented here
is the pursuit of a specific modernization of the message of Pseudo-Methodius,
including his vision into the description of events taking place in Rus’ between
the 11" and 13" century. What is more, the authority of the author of the Apoca-
lypse often serves to legitimize attempts to explain the origins of the peoples with
whom the inhabitants of Rus’ had contact and to show their place in the his-
tory of the world. Thus, the nomads who threaten the Rus’ state (Polovcians and
Tatar-Mongols) are identified with the Ishmaelites, whose invasions on the lands
of Christians are to be God’s punishment for the latter’s sins, while the mysterious
northern tribes (Yugars) are to be associated with the “unclean people” impris-
oned by Alexander the Great.

Translated by Katarzyna Gucio
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Abstract. The work of Pseudo-Methodius, whose creation (in the original Syrian version) dates
back to ca. 690, enjoyed considerable popularity in Medieval Slavic literatures. It was translated
into Church Slavic thrice. In all likelihood, these translations arose independently of each other
in Bulgaria, based on the Greek translation, the so-called ‘first Byzantine redaction’ (from the begin-
ning of the 8" century). From Bulgaria, the Slavic version of the Apocalypse of Pseudo-Methodius
spread to other Slavic lands — Serbia and Rus’ In the latter, the work of Pseudo-Methodius must
have been known already at the beginning of the 12" century, given that quotations from it appear
in the Russian Primary Chronicle (from the second decade of the 12 century). In the 15 century,
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an original, expanded with inserts taken from other works, Slavic version also came into being,
known as the ‘interpolated redaction’ All of the Slavic translations display clear marks of the events
that preceded them and the circumstances of the period in which they arose. Above all, the Saracens
- present in the original version of the prophecy — were replaced by other nations: in the Novgorod
First Chronicle we find the Mongols/Tatars (who conquered Rus’ in the first half of the 13" century).

Keywords: Apocalypse of Pseudo-Methodius, Church Slavic, Old Bulgarian literature, Old Russian
literature, Novgorod First Chronicle.
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