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ANDRZE] CZAPKIEWICZ

(Cracow)

The Language of ’al-Muq affta¥s Siratr Mar: Margus

A Contribution to the Studies on the Christian Middle~Arabic

One of the interesting monuments of the Christian-Arabic literature from the
iUth century 1s ’al-Muqaffa®’s Kitadb siyari ’[-aba’i ’l-batarika'. ’AbT’1-Basir
ibn ’al-Mugqaffa® vel Severus, a monophysite Copt, the bishop of ’A§miinayn from
the year 987 is known as a defender of his creed against the attacks of Eutychius
z physician and Melkite patriarch from Alexandria who died in 940. His defense he
>xposed in his written in Arabic history of the first four Councils. ’Al-Muqgaffa’
s aiso the author of the mentioned History of the Alexandrian Patriarchs mainly based
on the Coptic sources, translated by the deacon Mih#’il ’ibn Burayd and others
which he made use of in a somewhat shortened but more polished form. His works,
.ike those of other Copts who wrote in Arabic, show the influence of the Syrian Christ-
:ans which, as a matter-of-course, is the result of the fact that the incitement to write
1n Arabic came to the Copts from Syria®.

The analysis of the language of the sira of Saint Marc included in the History of
*he Alexandrian Patriarchs in question is the subjects of the present paper, as a part
of a larger study.

' The text was published in: Corpus Scriptorum Christianorum Ovrientalium,
Scriptores Arabici. Textus. Seria Tertia. Tomus IX. Severus Ben El-Mogqaffa’,

Historia Patriarcharum Alexandrinorum. 'Tomus I, fasciculus I, ed. Ch. F. Sey -
> old, Beryti-Parisiis 1904, pp. 16-22. The pages are reproduced here.

*C. Brockelmann, Die syrische und die christlich-arabische Litteratur,

~z1pzig 1907, pp. 3-74, p. 71.
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Reproduction of pages 16-22 of Ch. F. Seybold’s edition:
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Translation
In the Name of the FFather and the Son and the Holy Spirit the Only God,
permanent praise be to Him. The First Life-Sketch from the Lives of the
Holy Church.
The Life of Saint Marc, the Disciple and Evangelist, Head of the Bishops of
the Mighty City of Alexandria and the First of Them.

In the time when the Lord, Most Merciful Redeemer Jesus the Messiah was
-ezaching and disciples began to follow Him, two brothers lived in ’Aqranibiilis
Kyrenepolis) one of the towns of the Pentapolis province situated in Maghrib. The
-lder was named Aristcbulos, the second Barnabas. 'They were peasants who sowed
:nd harvested and had many sorrows. They knew well the Law of Moses and memor-
-zed many Bocoks of the Old Testament. They experienced many disasters from the
Berber and Ethiopian tribes, and in the times of the Emperor August the Ruler of
Rome, they were robbed of everything they had. Because of their bereavement and
-ufferings, they left that province seeking rescue and refuge in the land of the Jews.
To Aristobulos a male child named Yuhanni was born® when they lived in the regions
-f Palestine, near the city of Jerusalem. The child Yuhannd grew up and gathered
sirength with the grace of the Holy Spirit. Those two brothers had a cousin, the wife
of Simon-Peter who became the head of the disciples of Lord the Messiah. The
mentioned Yuhanni had been named Marc. He used to visit Peter® and learned from
~im the Messianic Teachings included in the Holy Books. One day, Aristobulos
o0k his boy Marc to Jordan, and while they were walking, a lion and a lioness met
-nem. When Aristobulos noticed them approaching and saw the violence of their
=rath, he said to his boy Marc: “My son, here you see the wrath of those lions approach-
ng us in order to devour us, so go away and save yourself, my boy, and let them
devour me.” But with God’s, the Commander of All, will, Saint Marc the Messiah’s
disciple, answered his father: “Do not be afraid my father, the Messiah in Whom 1
believe will save us from all oppressions”. And when the lions appmached them,
Marc, the disciple of Lord the Messiah shouted at them with a high voice and said:
“The Lord Messiah, Son of the Living God orders you to get torn and that your kind
might perish on this moutain so that you will have here no more youngs for ever’,
And in this very moment, the lion and the lioness both were torn 1n two and died
nstantly and their youngs perished. When Aristobulos, his father, saw this great
~racle which his son Marc performed with the power of the Lord Jesus Christ Who
s unconquerable, he said to his boy: “Marc, my son, I am your father and it 1s I
-hat has begotten you, but to~-day you became my father, my saviour and my rescuer.
~0 now, my beloved son, I and my brother are asking you to make us servants of
~ord Jesus Christ on Whom you preach the Good News”. And then, since that day,
ne father of Saint Marc and his uncle were learning the teachings of Christ. And

~Iary, his mother, was a sister of® Barnabas, the disciple of the Apostles.

> Concerning the contents of the lines 2-17, 22, 46 cf. Rev. A, Lipsius, Die
sDorryphen Apostelgeschichten und Apostdfegeﬁden Braunschwelg 1884, 11, 2, p. 332;
“ismo Swiete Stamga ¢ Nowego Testamentu, Poznan 1965, p. 1258.
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Some time afterwards, in those regions in a town called Azdid, there was a very
big stem of an olive-tree whose bigness the people admired. The inhabitants of the
town worshipped the Moon and prayed to the olive-tree. Saint Marc saw once their
prayers and he said to them: “What would this olive-tree whose fruits you eat and
whose branches you use for kindling the fire and which you adore like a god do if
the Word of God Whom I worship would order this tree to fall down to the earth
without any iron approaching it?” They answered him: “We know that you practise
magic of the Galilean your Friend and whatever you wish you do. As for us, we pray
to our god the Moon who set up this olive-tree for us that we might pray to it.”” Saint
Marc answered saying to them: “I shall fell it to the ground and if your god raises
it I shall worship him together with you.” They were satisfied with his words and ali
people hastened away from the tree and said: “See that no man was left hidden in it.”
And then, Saint Marc raised his face to Heaven and turning it towards the East, he
opened his mouth and prayed saying: “Oh my Lord Jesus Christ, Son of the Living
(God, hear your servant and order the Moon which is the second servant to this World
and at your instance and with your power shines at night, to manifest its voice before
those who have no god and to teach them who created it and all creatures and Who
1s the God so that they might serve Him. I know, my Lord, that the Moon has no
voice and is not able to speak nor is it its custom to speak to anyone but, pray, with
your might which nothing can oppose, let them hear its word at this very moment so
that those who have no god might learn to know that it is not it which is the God but
it 1s only a servant under your rule and You are the God. And let this tree to which
they pray fall down to the ground, so that they all learn to know your Divinity and
that there is no god except You, the Good Father and Holy Spirit, the Animator
for ever, amen.” And at that very moment he finished his prayer great darkness fell
at noon, and the Moon shining in the sky appeared before them and they heard the
voice of the Moon saying: “Oh people of little faith, I am not the God, and though
you serve me, I am but a God’s servant and one of His creatures. I am a servant of
Christ my Lord about Whom this Marc His disciple preaches the Good News and
He is the Only One Whom we worship and Whom we serve.” At this moment the
olive-tree fell down and a great fear arose among all those who witnessed this miracle®.
And those who served the tree and worshipped it flew into rage and having torn
their garments they captured Saint Marc and beat him and then handed him over to
the opposing Jews and those thrusted him into prison. That night, Saint Marc saw
in his sleep the Lord Christ saying to Peter: I shall lead out each one who is im-
prisoned”. When he awakened from his sleep, he saw the gate of the prison open, so he
went out as well as all who were with him in the prison while the prison’s guard were
sleeping like dead. As for the crowds who witnessed what had happened they were
saying to each other: “T'his is no end of our trouble with these Galileans because they
perform these deeds with the help of Belzebub the ruler of Satans.” Marc was a dis-

—_—

3‘;2Conceming the contents of the lines 48-86, cf. L.ipsius, op. cit. 11, 2,
D. . .

‘-.
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ziple, one of the seventy, and was one of the servants who drew the water which our
Lord changed into wine at the wedding in Ka‘na Galilea and it was alsoc he who
orought the jar of water to the house of Simon ’al-Qurbani at the time of the Last
supper. He also sheltered the disciples in his tenement during the Passion of Lord
“hrist and after His Resurrection when He came to them while the door was closed.
And after His Ascension, Marc with Peter went to Jerusalem and preached the Word .
»1 God to the crowds. (And while they were doing this), the Holy Spirit appeared
etore Peter and ordered him to go to the towns and villages which were there and so
Peter went to Bethany and Marc went with him and there they preached the Word of
sod. When Peter had been staying there already for many days, he saw in his sleep
2 God’s Angel who said to him: “T'wo regions suffer from a great oppression’. Peter
zsked him: “Which of the regions do you have in mind ?”’ The Angel answered: “The
aity of Alexandria and the region of Misr. This is not the oppression because of bread
anG water but the oppression because of the little knowledge of the Word of God
which you preach.” When Peter awakened from his sleep, he said to Marc what he
nad seen in his dream, and after that Peter and Marc went to the Roman provinces
and there they preached the Word of God. And when there came the thirty fifth
vear after the Ascension of Christ, Saint Peter sent Saint Marc the Father Evangelist
to the aity of Alexandria to preach there and to teach about the Word of God and the
ospel of Lord Jesus Christ, to Whom praise, worship and adoration are due as well
zs to the Father and the Holy Spirit the Only God for ever, amen.

The Martydom and Apostleship of Monsignor Saint Marc
in the City of Alexandria _
This is the Second of the Life-sketches of the Church

Because of what was (going on) in the time of the teaching of the Lord and Sav-
out Jesus Christ, after His Ascension to Heaven, with the inspiration of the Holy
>pirit, all regions had been divided among the Apostles so that they might teach
‘here the Word of the Gospel about the Lord Jesus Christ. After some time, it became
Marc’s the Evangelist share to go to the region of Misr and to the mighty city of
Alexandria by the order of the Holy Spirit in order to let them hear the learnings of
‘he GGospel and to strengthen them in it because of their errors and their worship of
dols and of the created things and not of the Creator. They had many temples for
“herr transient gods whom they served in every place and worshipped them with all
zind of debauchery and magic and killed their sons for sacrifice. He is the first who
‘aught in the region of Misr, in ’Ifrigiva and Pentapolis and all its provinces. And
when Saint Marc crossed (the borders) of the Roman lands, he first went to Penta-
~olis and preached the Word of God in all their provinces performing many miracles.
e even healed deseases, cleaned from leprosy and by the grace of God present in
~m drove out the Satans and caused many to believe in Lord Christ because of him. |
-e made them break their idols which they worshipped and destroy all trees in which
“1e Satans found their shelter and were talking to the people from them. He baptized
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the people in the Name of the Father and Son and the Holy Spirit the Only God.
Therefore the Holy Spirit appeared before him and said to him: “Get up and go to
the city of Alexandria to sow the Good Seed which is the Word of God.” So the dis-
ciple of Christ got up and strengthened himself with the Holy Spirit like a warrior
before the battle and having greeted the brothers he bid them farewell and said to
them: “Lord Christ directs my steps so that I go to Alexandria to preach there His
Holy Gospel.” Then, he prayed saying: “Oh Lord, strengthen the brothers who
already learned to know Your Holy Name so that I might come back to them and
rejoice with them”. The brothers accompanied him and he went to the city of Alexan-
dria. When he entered its gates, the heel of his shoe broke. Having seen this, he said:
““Now, I have learned that the Lord removed all obstacles from my way.” Then he
looked around and saw there a cobbler. He went to him and gave him the shoe to
repair it. When the cobbler took it and caught hold of the awl to do this, the aw!
pierced the hole in his palm and he said: “Eis Theos” which means “The Only God”.
When Saint Marc heard him mentioning the Name of God, he rejoiced greatly, and
having turned his face to the East he said: “My Lord Jesus Christ, You are the One
Who removes the obstacles from my way in every place.” Then he spat on the earth
and having taken from it a little clay, he put it on the place pierced by the awl on the
palm of the cobbler and said: “In the Name of the Father and Son and the Holy
Spirit the Only Living Eternal God let the hand of this man be healed at this very
moment, so that Your Most Holy Name might be praised.” At that moment the
cobbler’s hand was healed and Saint Marc said to him: “If you know that the God
1s One, why do you worship these numerous gods?”’ And the cobbler replied: “We
mention God with our mouths, nothing else, but we do not know Who He Is”, and
he admired the God’s might manifesting itself in Saint Marc. Then he said to him:
1 am asking you oh Man of God that you go to the tenement of your servant to rest
and to eat some bread because hardly I saw you to-day and you already showed me
your mercy”’. Saint Marc rejoiced and said: ““May Lord bestow on you the Bread of
Lite in Heaven” and he went with him to his house. When he entered the cobbler’s
house, he said: “May God’s blessing come and stay in this house’ and he began to
pray. After they had eaten, the cobbler said to Saint Marc: “My Father, I wish you
to make me know who are you who performed such a great miracle?”’ And Saint Marc
answered him saying: “I worship Jesus Christ the Son of the Everliving. God”. The
cobbler said to him: I would like to see Him.” Saint Marc answered him: “I shall
let you see Him”, and he began to recite the (sospel of Good News for him as well as
His glorious and mighty Words and to preach the power which the God POSSESSEs
since the beginning of time. Then he taught him the regulations and many other
teachings to which his life gave the witness. At last he reached with him to the mo-
ment at which he said to him that the Lord Christ finally accepted the tlesh from
Mary the Virgin and having come to the World, He redeemed us from our sins and
little by little, he explained to the cobbler what the Prophets prophesied about
Him. The cobbler said then to Saint Marc: “Of these Books which you mentioned
I heard nothing at all but the books of Greek and Egyptian philosophers are those
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from which the people here teach their children”. And Saint Marc said to him: “The
philosophers of this World are nothing in comparison with the Wisdom of God.”
When the cobbler heard the Wisdom and the Words of Holy Books and combined
this with the great miracle which Saint Marc performed with his hand, his heart
inclined to him and he believed in the Lord and accepted the baptism as well as all
nis house and all his neighbours and his name was now Amianus.

When the believers in Christ became numerous and the inhabitants of the city
heard that there is a Jew from Galilea who entered the city and wanted to abolish the
worship of idols their gods, and that many had already stopped to worship them
they looked for him everywhere and sent people after him in order to stone him.
When Saint Marc learned to know their intentions, he ordained Amianus the bishop
of Alexandria as well as three priests and seven deacons. He appointed those Eleven
so that they served and strengthened the brothers who believed. Having left them,
ne went to Pentapolis where he was staying for two years preaching the Gospel and
ordaining bishops, priests and deacons in each of its provinces. Then he returned to
the city of Alexandria and found the brothers strengthened in faith and grown in
number with the grace of God. The brethren got also busy building a church in a place
known as Mar‘a ’I-Baha’im (The Lambs’ Pasture) near the sea, beside a rock from
which the stones were cut out. Saint Marc rejoiced greatly at that and having knelt
on both his knees, he blessed the God for that He had strengthened the servants of
Faith whom he introduced in the teachings of Lord Christ and who renounced the
worship of idols.

When those pagans learned that Saint Marc was already back in Alexandria, they
filled with anger because of the deeds performed by the believers in Christ, like:
healing deseases, expelling the Satans, solving the tongues of the dumbs and ears of
the deat and cleaning from the leprosy, they searched for Saint Marc with great wrath
but they did not find him, so they gnashed with great anger against him in their
temples and in the places of their idols and were saying: “Do not pay attention to the
ignorance of this magician!” And when there came one of the saturdays, the feast-day
of Pascha of Lord Christ which in that year fell on the twentieth nineth day of Bermii-
dah (and it was also the feast-day of the pagans the worshippers of idols intensively
looking for him), they found him at the altar and rushed to him and captured him
and having put a rope on his neck they drew him on the earth and were saying: “drag
this stinker to the stall!” And Saint Marc, when they were dragging him so, was
praising the God and saying: “Thank you oh Lord for that you made me worthy of
suffering for Your Holy Name”, while his flesh was falling off sticking to the stones
of the road and the blood was flowing down to the ground. When the evening came,
they brought him to the prison in order to deliberate on how to destroy him. And
when the midnight came and the gates of the prison were closed and the guards at
the gates were sleeping, there was a powerful quake and a great commotion and the
God’s angel descended from Heaven to the Saint and having entered to him he said:
“Mare, servant of God, your name has been registered in the Book of Life and you
~ave been included among the Saints. Your soul will announce the praise together
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with the angels in Heaven and your body will not be destroyed nor will disappear
from the surface of the Earth.” When the Saint awakened from his sleep, he raised
his eyes to the sky and said: ““Thank you my Lord Jesus Christ I am asking you to
receive me so that I might enjoy your goodness”. And when he had finished to say
this, he again fell asleep and Lord Christ appeared in Person which the disciples
learned to know him in, before him and said to him: “Peace be with you Marc, the
Chosen Evangelist.” And the Saint answered Him: “Thank you Jesus Christ, my
Redeemer for having made me worthy of suffering for Your Most Holy Name’ and
Lord the Redeemer gave him His greeting and disappeared from him. When he
awakened and the morning came, the crowd gathered and led him out of the prison
and having put again a rope on his neck, they said: “T'ake the stinker to the stall.”
'T'hen they dragged him on the ground while he was thanking Lord Christ and prais-
ing Him and said: “Oh my Lord I am entrusting my soul to Your hands”. Hardly
he had said this, he gave up his spirit and the impure servants of idols collected plenty
of wood 1n a place called ““The Evangelists” in order to burn the body of the Saint
there. Then at the instance of God a great mist and a violent wind arose, so that the
Earth shook and abundant rains began to pour down. Many people died from fear
and horror and some were saying: “God Zeus demands the man who was killed
to-day.” As for the brethren the believers, they gathered themeselves and took the
body of the Venerable Saint Marc from the ash and (having noticed) that there was
no change in it, they carried it to the church in which they used to say the Holy Mass
and clothed the Saint in the grave-clothes. Then, they prayed over him according to
the usage and digged a place for him and burried his body in it so that, whenever they
wished, they might remember him at any time with joy, imploration and blessing for
the grace which Lord Christ showed them through his mediation in the city of Alexan-
dria. He has been laid to the East of the church on the day in which his martyrdom took
place. He was the first Galilean who bore witness to the Name of Lord Jesus Christ
in Alexandria, and this was on the last day of Bermiidah according to the Egyptians
corresponding with the eighth day of Calendas Maias of the Roman calendar i.e. on
the twentieth fourth day of April according to the calendar of the Hebrews. Also we,
the Sons of the Orthodox Church raise the praise, sanctification and psalms to our
Lord and Redeemer Jesus Christ to Whom praise, worship and adoration are due, the

Iather and Son and Holy Spirit the Animator Equal to Them Both, now and in all
time?,

Linguistic analysis

The language of the above text shows the following characteristics:

——— - —_————— ———————n

> For the differences and congruencies in the contents of the lines 104-295, cf.
Lipsius, op. cit, II, 2, pp. 332-336.
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I. ORTHOGRAPHY
A. Substitution of ’alif maqsura

a) & instead of ¢

It occurs once in our text, viz.: 4 instead of Y (al-Muqaffa, p. 16,
1.2). Like in the Judaeo-Arabic, the final long @ vowel seems to be shortened also
here and written alternatively with ta’ marbita or ’alif magsiira or mamdida, and
pronounced as short a (cf. Blau, The Emergence, p. 70). In this case, it may also be
the result of contamination of two feminine endings: « and & (cf. Vollers,
Volkssprache, pp. 156-159). Though this phenomenon is naturally at least partly the
result of the changes in phonology (the shortening of final vowels), I consider it on
the orthographical level since indeed & — signalling on one side the short pronun-
ciation of final -@ on the other represents, and perhaps even more impressively, its
graphical consequence.

b) ' instead of «

It occurs twice in our text: 1. U lay instead of 8 L inieolsd\V\ 20 sy Ll
aslud 6.8 4 (al-Mugqaffa’, p. 16, L 6); 2. bw instead of &<

N -

UM Lo il $ el Ot el Dl s s (2 (Pal-Mugqatfal,
o. 20, 1.7). This may be the result of a dialectical pronunciation of @ as 4 ascribed
10 ‘at-Tayyi’ (cf. Vollers, Volkssprache, pp. 103-104) and also written with
‘alif mamdiida (cf. Blau, The Emergence, p. 74).

B. The Imperative I from f% with a prothetic ’alif

a) b instead of . It occurs only once in our text, viz. in: &' g & Ol
A ed ol s g e gl OF L el )y B pedd (A i (Pl - Muqaffal, p.17,
1.19). No mention of such an instance in F i ck’s ‘drabiya, Vollers’, Volks-
sprache nor Blau’'s, The Emergence.

C. The inconsistency in the use of * and

a) ° instead of

This occurs 11 times in our text, viz. in: ~2» insteadof v¢* (Cal-Muqaffa‘,
p. 16, 1.14, 15, 17; p. 18, 1.12, 16, 22, 23; p. 19, 1.14), what represents 329, of the
-otal number of occurrences of this name (cf. F i ck, ‘drabiya, p.9,and Blau,
The Emergence, pp. 28, 126, 134, who ascribes this phenomenon to the mufahham
sronunciation). Perhaps in our example it results, though inconsistently, from the

-nfluence of the post-velar ¢ although it is testified only in the case of the name 1n
zuestion.

D. Long i instead of short ¢
a) ¥ instead of A4 in- i Al OV A (Pal-Muga ffa‘, p. 16,
2 18) and in: &Vl Ay S e s H AU (Cal-Mu qaffa’, p. 19, 1.18). 'This
-ccurs twice in our text and with the same verb. This long -7 is probably to be con-
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sidered as a mater lectionis, perhaps suggested by the corresponding feminine form
of the imperative (cf. Blau, The Emergence, pp. 71-71).

II. PHONETICS AND PHONOLOGY

A, Hdmza:z

a) The loss of hamza in 889, of its occurrences

Vollers, Volkssprache, pp. 9, 91-92; Blau,
125-126).

b) Inconsistency in the use of hamza in the word: 2 . &M appears three times

(al-Muqaffa‘, pp. 18, 1.19, 20; p. 21, 1.24) in the opposition to Gy once
(al-Mugqaffa‘, p. 22 1.2).

¢) Tahfif ’al-hamza _

a) ’ 2 win the intervocaljc position: # — q in: s instead of e (Pal-Mu -
qaftfa’, p. 21, 1.4; of. Fiick, ‘Arabiya, p. 116; Vollers, Volkssprache, pp.
83-97 — particularly pp. 89 and 96; Blau, The LEmergence, pp. 75, 125: Lebe -
dev, Sr. Arab., p. 47). |

P)’ = yin: i imtalaw like Wil “iltagqaw instead of ke (al-Mugaffa“

p. 21, 1.12) as a result of changing Vba III’ into Vba III y (ct. Fick, ’Arabiya,
p. 116; Vollers, Volkssprache, pp. 84-87; Blau, The Emergence, p. 74).

¥) 2 wand’ > y in intervocalic positions respectively: 4 — u and @ — ¢ in.

¥ instead of ¥ . It occurs once in ’al- M u qatta’, p.21, 1.5 (cf. Blau,
T'he Emergence, p. 74).

(ct. Fick, ‘Arabiya, pp. 88-89.
The Emergence, pp. 12, 74-75,

IIl. MORPHOLOGY

A. The Loss of tanwin
a) With the verbs:

e 1nstead of wwew  in: ems et 4 s bie (lal-Muqaffa‘, p. 16, 1.5);
“2 instead of Ol in: &y Ui, (al-Muqgaffa’, p. 16, 1.73;
e instead of OMaesw  in: oy ey U (Cal-Mugqgaffa, p. 16, 1.75;

beewy instead of Gwmav  in: oy SO (Pal-Muqgaffa, p. 17, 1.10);

bz instead of s  in: by Lustedl A5l 05 (al-Muqgaffa) p. 17
1.10-11);

W, instead of ol in: O I Gt Wl dudall s a1 01 (Cal-Mugaffa p. 17,
1.11); ' '

W5t instead of ot in: g st FAfea o J& (al-Mugaffa n. 17,
1.12.); _

bdy instead of Gudy in: W Glatl ldgy (g 1k Mmoo ((al-Mugaffa“
p. 17, 1.12.);

P42 instead of s in: e 4 U0 Loy Lt

o (al-Mugaffg
p. 18, 1.3.), although in this case the form sy 18 also possible (with haplology?®);

°* Cf. W, Wright, Grammar, vol I, 1860, p. 102,
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odiny Instead of Spewsw  in: babw WS ¥ (Cal-Muqaffa‘, p. 18, 1.6.) and
N sy A3l ol 85 ol eade 085 (Cal-Mugaffa’, p. 19, 1.11.); e i
fal-Muqgatta’ p.21, 1.6.);

bl instead of Odat 1N JWNI oy liak oV ebded) sYpas fes W sk (Pal-Mu -
qaffa’ p. 18, 1.11);

i instead of Gt IND Gy .o Ly Dbl ogigY B by @ake 08 (Cal-Mu -
qaffa’ p. 19, 1.11);

19%:4., mstead of Gpudy in: o K ydayy OGS 3 bapaib B3t e 558 iy eade *-"5}
v g ol y ey (al-Muqaffa, p. 19, 1.12.); ,

$4ep instead of don N guey pf & lhai y GG 8 4 ol Cal-Muqgaffa’
n. 21, 1.4.);
Igs instead of Ogrd In: osebd! BN Iy iy agles (al-Muqaffa’, p. 21,
1.6.); _ -

48 1nstead of Gt 1n: Wa W, (Cal-Muqgaffa’, p. 22, 1.13-14.);

g instead of 4K  inr ol b &b hylin s JleVl S 4 las Cal-Mu -
gatfa’, p.21, 1.22.); L

sid Instead of O In: Wesdt W (Cal-Muqgaffa’, p. 22 1.16.).

The above-mentioned forms without ¢ appear in 849, of the respective forms,
though inconsistently as e.g. in the case of: luxw (s.a.) but also e (Cal-Mu-
qaffa‘, p. 17, 1.12; p. 18, 1.6.) or H4la (s.a.) butalso s (al-Muqaffa’
p. 17, 1.25.) For this phenomenon ct. Blau, The Emergence, p. 84, n. 3; Lebe-
dev, Sr. Arab., p. 43-44.

b) With Nomina:

s instead of b inr s il @O Cal-Muqgatfa’ p. 16, 1.7);
sU instead of o6 1n: JWil g JU ek g (Cal-Muqgaffa‘, p. 17, 1.20.).
In the text in question there are only two occurrences of this phenomenon (cf. F ii ¢ k,

‘Arabiya, p. 107; Blau, The Emergence, pp. 168 ff., 177-178).

B. The Retention of ianwin

a) Wé instead of of 1n: LS Wf o (Cal-Muqaffa‘, p. 22, 1.13). This
phenomenon occurs only once 1n our text and, no doubt, represents the case of an
:ndefinite noun before its attribute in which instance in the Middle Arabic it often
-etained tanwin, usuvally in the form of -#*(cf. Blawu, The Emergence, p. 173-176.)

C. The Reduction of Flexion

a) Plural instead of Dual
«) With Verbs:

lgd 1nstead of Ued 1 Al WY eda s BUld o gl edae oy JU Lgad 35 B
S W (fal-Muqatta’, p. 16, 1.18.); 360 instead of w8 or Wl with
=ventual haplology in: Ak, Lgs  (Cal-Muqgaffa’, p. 16, 1.18.).)7 1,54 in-
stead of & nr & e Errdt YRy ekl Il ey e B g (al-Mugaffta’,

7 1bid.
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p. 13, 1.17.), and in: by Josb o ey by i
e M b2y ("al-Muqaffa, p. 18, 1.19.). This phenomenon appears
in our text only in 219, of the respective verbal forms (cf. Blau, 7he Emergence,
p. 17, n. 2, 28-29: 31 n. 1;64,n.2;128: Lebede v, Sr. Arab., p. 41).

3:1) With Nomina; '

w9 instead of ¥ and uu§ instead of sl respectively in: La Lo
AT o gl 1 e ol JU Legat S5 iy 4 oree bagd) (o dayl 5 Ll Gyl Lgd OLAL
S RN - U R O Y (al-Mugqaffa’, p. 16, 1.17.) and in:
St Ll o W e O LB (Cal-Muqaffa‘, p. 17, 1.1.); «4¢ instead
of w4  in: Zedl fym )l A Ulasw 01 ST S Ul ool il oYYy (lal-Muqaffa‘,
p. 17, 1.7.).
82) Plural form of a substantive - pronominal suffix in dual:

bg-&l instead of luged  in: sl s5% S berly gl o%ou Ly ("al-Mugqaffal

p. 16, 1.10). _

This appears in our text in 179 of the total number of occurrences of the respect-
ive nominal form (cf. Fiick, ‘Arabiya, p. 145; Blau, - The Emergence; I.e -
bedev, Sr. 4rab., p. 55; as for the 32) the dual form of the noun 1n question seems
to be implied by the pronominal suffix).

b) The omission of the accusative ‘alif with the indefinite nomina:

<< instead of £ in: Azl 0 88 oS Wiy ("al-Mugqaffa p. 16, 1.8.);
s~ nstead of e in: e Jov 2l e (al-Muqaffa‘ p. 17 1.14.3;
A~ instead of sl in: N | S S a sl Y (fal-Muqgaffa,
p. 17, 1.3.); &V instead of WY in: ¥ #» o< (al-Muqgaffa p. 17, 1.24);
b instead of Lk in: dub md o0 b 01 (al-Muqaffa‘, p.18. 1.12);
# 1nstead of G in & 1) (53 l-Muqgaffa® p. 20, 1.11.); s 1nstead of
Wb I s d b (P3]-Muy qatfa’, p.21, 1.4); b= instead of % in: Iohamg
Jr > 2 Cal-Mugqaffa‘, P- 22, 1.9.); a4 instead of wséw in: pow Ay i
(al-Muqgaffa‘, p. 22 1.16).

T'his appears in the discussed text in 409 of the number of occurrences of the
respective form (cf. Vollers, Volkssprache, p. 163-165; Blau, The Emergence,
p. 127-128; I.ebedev, Sr. Arab., p. 55).

c) Casus obliquus instead of casus rectus:

) 1n dual: |

~# nstead of Ol in: Jlsl oo dude b STl ool O (L) aeJt alodl Ot li Ol S Bl
S o~ (Cal-Mugqaffa, p. 16, 1.5).

%) in plural: - -

ol Mg instead of Ol A in: oLy M el (Cal-Muqgaffa‘, p. 18,
1.3.);  owall instead of ol in: ol o A eV Y (Pal-Muqaffa p. 21,
1,13.) and in el 3y g8 (Cal-Muqaffa‘, p. 21, 1.14) or in: _waflt ly 5 Ls
{al-Mugaffa‘ p.22 1.3.) This kind of confusion of cases in our text is confined
to five cases out of which three occur in connection with the same noun (cf. F i ¢k,

Arabiya, p. 93; Vollers, Volkssprache, p. 29, 31-32; 79, 126-127, 127 n. 1, _
add. 127; Lebedev, Sr. Arab., pp. 55-56),
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d) Jussive supplanted by indicative:

o 1nstead of v inr by SbuY e WH wddl by reedl deadi Gt K1 Ll a1 sl LG
‘al-Muqaffa’, p. 16, 1.19.), This phenomenon occurs only once in our text
(ct. Fick, “drabiya, pp. 94, 180; Blau, The Emergence, p. 86).

e) Confusion of genders:

“o instead of g Imi e b4 i ST, s R R S
fal-Mugqaffa’, p.20, 1.5.). Only one occurrence in our text. The phenomenon
might have been caused by the fact that the pronominal suffix refers to a substantive
of the feminine gender but from the group of exceptions which have no formal eXpo-
nents of it and therefore could easily have been confounded with a noun of masculine
gender, especially in the time when many grammatical categories in Arabic began to
become vague. The more so that it is to be borne in mind that the author of our text
was not a born Arab (cf. Blau, The Emergence, pp. 106-107).

IV. SYNTAX

A. Singular instead of plurai

a) bt instead of bl Ind 4 4l we Jbb Jult i s Cal-Mugaffa‘

0. 20, 1.22.). This phenomenon occurs only once in our text.

B. Nominative instead of Genitive

L]

a) el instead of &/ in &Y (al-Mu qaffa, p.' 16, 1.19.). This occurs
only once in our text (cf. Fiick, ‘Arabiya, pp. 92, 94; Vollers, Volkssprache,
op. 166-167; Blau, The Emergence, pp. 81-82).

. C. Nominative instead of Accusative

a) oble instead of bl in: ol of; (al-Muqaffa p. 16, 1.7.). It occurs
only once in our text (cf. F i ck, ‘Arabiya, pp. 92-93; Vollers, Volkssprache,
op. 161, 163).

3. Accusative instead of Nominative

a) Wy instead of Wy inr WM P WSO Y (Cal-Mu qaffa‘, p. 17,
1.3.). The phenomenon occurs only once (cf. Fiick, ‘Arabiya, pp. 92-93). But 1t
may also be that the tanwin ’alif here marks the indefinite Nominative as a probable
'ndication of the only survived fanwin-ending used optionally without distinction
between the cases (¢f. Blawu, The Emergence, pp. 128, 204, 205, a.o.).

E. The conjunction ; introducing the consequent of
a temporal sentence with (]

a) wwsgﬂwmw‘;ﬁ,mwlwmﬁFp}}i@mwgﬂuwdw3!,&%.@5
(al-Muqaffa’, p. 16, 1.11-12.). Such a construction appears only once in
“ur text. It 1s undoubtedly the case of contamination of the conjunction 5 with
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often joining the apodosis with protasis of temporal sentences but with 31 8 (cf
Blavu, The Emergence, pp. 95-96).

V. VOCABULARY

A. Linquistic calque

a) Loanblend and loantranslation:

ol eidl ('21-Mugqaffa, p. 19, 1.13)) and cw el (Cal-Muqaffa,
p. 21.17.) from the Greek Pentapolis (¢f. Blau, The Emergence, pp. 157-158). Note
fie inconsistency in the use of al—with &% the second member of the name.

B. Loan-words

) @ (al-Muqaffa’, p. 19, 1.14; p. 22, 1.5,) from the Syriac $w used
in Christian texts before the names of Saints.

In the light of the above-presented analysis it appears that: ,

a) the language of our text is relatively close to the Classical Arabic and shows
little deviations from it. . | '

b) The deviations cover ca 409, of the forms and affect the orthographic, phonetic
and phonological, morphological and syntactic levels as well as the vocabulary.

¢) The fact that they almost all are noted in the works referred to in this paper prove
their commonness to all variants of the Middle Arabic. The only exceptions are the
imperative I from i  written with a prothetic ‘alif (s.a. I1Ba) and the use of Sg.
instead of Pl. in a nominal sentence with a normal word order (s.a. IVAa) and are

not noted by any of the cited authors and seem to enrich the list of characteristics of
the Christian Middle Arabic.
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