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8. V. 1899 — 1. XIL. 1941)

I

Three years after the death of Stanistaw Schayer in Otwock on the
first of December 1941, it was remarked in connexion with his role in the
organization and promotion of Oriental studies in Warsaw, that with the esta-
blishment of the Oriental Institute at the Warsaw University, which was
result of his efforts, Indology in Poland was fixed as a branch of
to other humane studies. The opinion was expressed
that when the Warsaw University 18 rebuilt after destruction, the restitution
of Oriental research will be equally obvious as the restitution of other bran-
ches of research, and that the foundation of such position of equality was one
of Schayers greatest merits.

Unfortunately, Schayer shared the fate of those many, who witness-
ed only the destruction of their work wrought by the war, but were depriv-
ed of participating in the subsequent reconstruction work undertaken in

those branches of life, which they had initiated in the first place.
In the light of Schaye s personal experience, the bitterness of this

truth is perhaps particularly dramatic.

To begin his biography from the period near to its end, and close to my-
self who intensely participated in this phase of his life, Sc hayer arrived
with his wife, Mrs. Elzbieta Schayer, in London towards the end of August 1939.
In his letters preceding the journey, Schayer had mentioned that as
long as health still permitted (by that time asthma joined the somewhat sub-
siding TB), and the war situation was not clear, he wanted to make the trip
to England to meet s0me of the outstanding Indian scholars, amongst whom
were Sir Ralph L. Turner (then Professor Turner), Director of

the School of Oriental and African Studies, University of London; the late
F.W. Thomas, the noted Sanskrit authority; E. H Johnston, the
then Bodley Professor of Sanskrit in Oxford; E.J. Thomas, and William

Stede, thewell-known Buddhologists; Mrs. Rhys Davids, and others.
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actual closure of his scholarly life and career. He saw none of those, who in-
directly were the cause and purpose of his journey, and after that, to my know-
ledge, no opportunity for any work was given to Schayer in the wake
of the quick development of events around the world and him.

Impervious to any suggestion to stay on in England, worn out and prepa-
red to face the worst — his habitually clear thinking bore no illusions — he
packed up and went after three days of an unhappy sojourn in London.

After a roundabout journey through Scandinavia, I'inland, Estonia, Lat-
via and Lithuania, he and his wife reached Warsaw on the 7th of Septem-
ber 1939, the date when the general exodus from the capital was sounded.

Soon thereafter, the Institute of Oriental Studies of the University of War-
saw at Krélewska Street in Warsaw was bombed out and burnt down with
much of its valuable library acquired largely as the result of Sch ayer's
efforts and organizational ability. Schayer’s health was giving way, asth-
ma appearing to give more trouble than the chronic TB. By a fortunate con-
currence of events, he suffered no great material hardships during a part of
the war and was reasonably well looked after in the Otwock sanatorium. He
died there on the first of December 1941 at the age of 42.

I1

He was born in 1899 in Sedziszéw (voivodship of Kielce), the son of An-
toni, a railway official, and Maria née Ostrolecka. Soon after the birth of his son,
Antoni Schayer was transferred to Warsaw where in 1905 he met his death.

In 1916, Stanistaw Schayer concluded his secondary schooling in
the Emilian Konopczyhski Gymnasium. Soon thereafter (1916—17) he en-
tered the recently (1915) reopened University of Warsaw, where he studied
classical languages under the guidance of Professor Ryszard Ganszynieec.
He participated actively in student organizations and contributed to the Uni-
versity magazine “Pro Arte et Studio”.

His study in the Warsaw University was, however, of short duration. He soon
moved to Germany, where he embarked at the Heidelberg University for
the first time on systematic studies of Indian philology. There he was pupil
of the two well-known scholars, Bruno Liebich and Max Walleser.
He did not neglect his philosophical training, which he was undergoing under
Hans Driesch, the then notable German biologist, philosopher and psy-
chologist.

Schayer often mentioned Driesch as a teacher, to whom he owed
much. It is possible that in his article on Somatism in Indian Psychology* it

1 «Bulletin International de I’Académie Polonaise des Sciences et des
Lettres”, Cracow 1936.
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2 «Zeitgchrift flr Buddhismus”,




14 ARNOLD KUNST

energy and speed. He was never bashful about it, nor did he ever burden any-
body by talking about it. He was conscious of his health, but never fussy or
frightened: he looked after it in so far as it was necessary to live a normal and
active life.

ITI

Schayer’s scholarly activity may be described as clearly falling un-
der two categories which completely supplement each other.

The first is his organizational work in the field of Indian studies. When
he emerged in Poland in 1924 after completing his thesis in Germany, there
was no organized study in Indian philology in Warsaw. Lwéw was at that
time leading in studies in Sanskrit under the guidance of Andrzej Gaw -
ronski, the actual founder of systematic scholarship in this field in Po-
land. After Gawroniski’s death in 1927, Lwéw, with an already estab-
lished Oriental Institute at its University, was conducting regular studies
under Stefan Stasiak, professor of Indian philology, and with Eugeniusz
Stuszkiewicz, now professor of Indian philology in the Warsaw Univer-
sity, attached to the chair of comparative linguistics occupied by Jerzy K u-
rylowicz Indian studies were also conducted in Cracow by Helena Will-
man-Grabowska, and Sanskrit was taught by Rozwadowski.
With the exception of comparative linguistic studies, where Sanskrit was
studied in an ancillary manner, no Sanskrit courses and, even less so, cour-
. ses of Indian culture, literature or philosophy were held anywhere at the Uni-
versity of Warsaw.

Schayer’s ambition was to establish in the capital of Poland an in-
stitute, which not only would open opportunities for young people for regular
study of Indian culture and languages, but would also provide for an out-
post enabling students to study other Oriental cultures. Lwow had an Insti-
tute headed by Z. Smogorzewski and W. Kotwicz Cracow con-
ducted Oriental studies under the leadership of T. Kowalski. There
were other prominent or promising scholars in the two Universities or even
in Warsaw, who were either teaching under the camouflage of another chair —
Schayer himself was first appointed in 1929 associate professor for philo-
sophy — or were attached as assistants to professors who had no more suit-
able placements for them.

On the 6th of November 1932 the Oriental Institute at the University of
Warsaw eventually came to life, the result of Schayer’s, and others’
assisting him, unremitting efforts.

First a humble room on the premises of the University, then in its own
location in Krélewska Street, it offered hospitality to scholars of high calibre
like A. Zajaczkowski, J. Jaworski, W. Jablonski, R. Ra-
noszek, S. Przeworski and others. Schayer’s seminar for
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tion of an honest and clear thinker at the intellectual dishonesty and cheap and
pompous idealism under the disguise of pseudo-science, humanitarianism
and search for “Weltanschauung”. e ;

It may be said that Schayer developed an allergy to any atmosphere

that reverberated these moods. He had found, as has been mentioned before,
though to a lesser degree and in not so well an organized. manner, similar
dispositions in Poland. To remedy these, he embarked on a series of activi-
ties, one of which was the publication of popular books, which would familia-
rize the Polish public with the principles of Indian philosophy and religions,
and with Indian literature and culture. In this period fall his major popular
publications on Brahmanism, Buddha and Buddhism, on the philosophical
methods of the Indians, and Indian and Iranian religions. In the period pre-
ceding these major, popularly written religiological and philosophical works,
he published some of his translations from Sanskrit, amongst them K ali-
dasa’s Sakuntala, Tagore’s poems from Bengali, and some essays
on the Indian theatre, literature, the Upanishads, etc.?
- Another step towards informed popularization of knowledge of Indian
culture was the founding of the “Society of Friends of India” (“Towarzystwo
Przyjaciét Indii”) which held its periodical meetings with the objective of
exchanging information and views on ancient and modern art, literature,
political and current events in India.

Yet another organizational activity of Schayer, this time intended
to attract attention from abroad to Polish achievements in Oriental scholar-
ship, was marked by the foundation of a periodical “Biuletyn” with the En-
glish subtitle “The Polish Bulletin of Oriental Studies”. It was an organ of
the Institute and the Oriental Section of the “Warsaw Society of Learning”
(“Warszawskie Towarzystwo Naukowe”). This periodical contributed to the
partial settlement of the then prevalent argument in Poland as to whether
the Polish orientalist should preferably publish the results of his findings
in the Oriental field in Polish or in a foreign language. In the Bulletin? Po-
lish scholars were encouraged to write in English and French. At that time
preference was given to Polish in the “Rocznik Orientalistyczny”. Publica-
tions of the “Polish Academy of Science” (Oriental Committee) were favou-
ring monographs in foreign languages.. The non-Polish preference served
also the purpose of allowing foreign scholars to print in Polish periodicals.

A close contact between Polish and particularly French, British and Bel- -
gian scholars in the field of Indian research was one of Schayer’s suc-
cessful achievements. During the holding of the chair by Schayer pro-

% See bibliographical list.
* Two numbers only saw the daylight. The second number appeared on
the eve of the second world war.
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minent scholars such as V. Lesny, Paul Tuxen, Jean Przyluski’
visited Warsaw and delivered lectures. Graduates or well-nigh established
scholars like L. Skurzak and C. Regamey went for further edu-
cation to France and England, while lecturers of modern languages or scho-
lars from abroad, like Maryla Falk, came to work in Warsaw.

Nobody was ever more conscious than Schayer of the difficulties fa-
ced as a rule by a student entering the University: difficulties in the pursuance
of his studies and difficulties of financial nature. A student embarking on
Oriental studies faced perhaps double difficulty: he had practically no text-
books in Polish® and to the current financial difficulties were added poor pro-
spects for the future. The solution to the first category of difficulty Schayer
envisaged in the publication of textbooks familiarizing the student with, at
least, the elements of the problem. In 1930, he published his history of Indian
Literature, and later the textbook on religions mentioned before. He had
further plans, but life was shorter than designs. He was indefatiguable in
his efforts to meet the other type of students’ difficulty: funds. Scholarships
for study in Warsaw and abroad were very difficult to obtain and a Sortiori
more difficult for such impractical subjects like Indian philology. Yet Scha -
yer wusually succeeded in obtaining them for those whom he considered
deserving. Vis-a-vis others, according to his own words, he practised euge-
nics and with supreme competence attempted to dissuade from Oriental stu-
dies persons whose intentions he did not consider steady or solid.

Iv

Schayer’s contribution to research in religions and philosophies of
India is, in the light of his short life, particularly significant. Until the
twentieth century, Poland could not claim any idependent achievements
or, in fact, any tradition established in the field of study of Indian culture.
Outbursts of interest by the 19th century scholars such as J. Lelewel
(contributions to Indian history, astrology and astronomy), Dunin L.
Borkowski (translations from Bhartrhari) and W. 8. Majewski
(the first Sanskrit grammar to appear in Poland in Devandgari print), were
only glimpses into some of the fragments of systematic studies and discove-
ries in Indian culture, occupying Europe at that time. In the early decades
of the twentieth century, organized studies of Indian philology existed practi-
cally all over Europe, and the period of publishing synthetic, documenta-
rily well-substantiated studies, embracing broad fields of Indian religions,
history, philosopies, logic, and literature were in full bloom.

*Przyluski obtained an honorary doctor’s degree in Warsaw.
*Gawronski’s Sanskrit Grammar was not published before 1932.

2 Rocznik Orientalistyezny, t. XXI
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Due to cbvious circumstances, actual studies on India did not begm’lf1
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selfin the country.
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and the: methods of the Nyaya-analysis.
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R e T T L 5 d
" The thesis was translated into English by R.'T. Kni g ht in 1923 a0
published by Probsthain as Mahayana Doctrine of Salvation.

® See bibliographical list Nr. 10,

Sce bibliographical list Nr. 15,

See bibliographical list Nr., 17,

See bibliographical list Nr. 26,

9
10
11
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by force of habit. The methods acquired were no doubt thorough, and even,
if often founded on anthropological or metaphysical misconceptions, could
serve as a sound instrument to be used in further research.

Open opposition to German interpretation of Indian and Buddhist philo-
sophy and religion, voiced sporadically and in general terms by Schayer
before, through small articles or statements, had not become part of Scha-
yer’s approach to his study of India and Indian philosophy before approxi-
mately 1930.

This opposition which reflects Schayer’s interest and development
of his work can be broadly described to fall into three main categories. i. e.
the general approach to Indian culture, the conception of Buddhism, and
the interpretation of logic.

The first category, which will also branch out into other fields of interest,
is marked by Schayer’s rebellion against the “indo-germanisch” or
the indo-european approach to Indian culture, applied by German Indology.
Beginning with the romantic writers Friedrich Schlegel and Wilhelm
Schlegel, the Vedic Arians represented to the Germans their indo-ger-
manic ancestors, while the Arian culture was but a precedessor to German
culture, unblemished by any later influence. The whole civilization of an-
cient India was thus viewed as the creation of Indo-Arians. This was later
reflected in the big encyclopaedic publication founded by G. Buehler
under the general title Grundriss der indo-arischen Philologie und Altertums-
kunde, and perpetuated in one form or another in the various analyses of
India’s culture and her philosophies including the Vedas, Upanishads and
Buddhism.

Schayer’s sensitivity to the thus arisen inaccuracies and the sterility
of results attainable on the basis of these theories, turned his mind towards
the further West, and particularly France, where to the forefront came the
name of Jean Przyluski and his theories, initiated by an at first see-
mingly insignificant article De quelques noms anaryens en indo-aryen'®. This
and other contributions of Przyluski tended to establish the now ob-
vious truth that the Arian element was one, the youngest, amongst other ele-
ments contributing to what is known as Indian culture. Przyluski’s
interest was mainly directed towards the separation of the australo-asiatic
element from the material known to the scholar heretofore. The existence
of the australo-asiatic factor in the languages of India was already recorded
by others and particularly by Sylvain L évi. On the other hand, the revival
of Dravidian studies in India corroborated the correctness of the newly en-
tered path of research. It would be outside the scope of this note to go into

" “Mémoires de la Société de Linguistique”, Paris 1921.

2%
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the scientific details of this branch of research and its accuracy, soon shaken
by later discoveries and by the establishment of influences of the uralo-al-
taian group of languages. The general acceptance of the not-solely-arian theory
was a revelation to Schayer, and it would seem that not only his mind
was relieved by the new discovery, but so was also his conception of ethical
approach to scholarship. He had rebelled before against the romantic approach
perpetuated by German scholarship, but he lacked the scientific proof to
combat it. French indology succurred him, in that it provided the neces-
sary evidence which had been wanting or vaguely scattered in conjectures.
When he delivered his speech at the bestowal of the honorary doctor’s degree
to Jean Przyluski in Warsaw, he said amongst other things: “As early
as in the Rgveda we encounter non-arian clements of most divers origin. Thus
the myth is exploded of the “pure” Arian culture of India, which, in the eyes
of German romantics and their followers, was to justify the purpose and value
of study of Indian culture”.

Schayer’s general interpretation of the value of indological studies
became thus defined as being directed towards the discovery of the complex
stages of development of Indian culture within the framework of the history
of events inside Asia. As such it militated against the (German conception
of such studies purporting to enquire into the allegedly predominant indo-
european element in Indian culture, its origin and formation.

This so defined objective of Schayer’s research found its particular
reflection in his interpretation of Buddhism, its historical background, doc-
trines, and specific religious and philosophical aspects.

An excerpt from Otto Strauss’review of Schayer’s Ausgewdhlte
K(lpitel aus dey Prasannapada', in the “Orientalistische Literaturzeitung’’1
is characteristic enough to show the reaction of an eminent historian of In-
dian philosophy to Schayer’s views. O. Strauss says'™ “Next Scha-
YEr turns quite sharply against the interpretation by a generation of scholars
, Whom we recognize as our teachers. This interpretation, according to Schayer,
has, under the influence of protestantism, drawn particular attention to the
TeConstruction of the authentic doctrine of the original Buddhist] commu-
nity, and has considered as a digression everything younger than this original
community, Schayer believes that the ascertainment of the original doctrine,
though he wijy not deny its importance, ‘is neither the only nor the most im-

el e s =~

. 3 See bibliographical list Nos. 20 and 21. Incidentally the Cing Chapttres
e la Prasannapada by J. W. de J o n g, Buddhica IX, Paris 1949, makes co-
plQFS use of Schayer’s work on the Prasannapada.
Schayer, Ausgewihite Kapitel aus der Prasannapada. Besprochen
VO;L Otto Strauss. OLZ, 36, Jahrgang 8/9, Leipsic 1933, pp. 571—572.
The tranglation from German is mine.
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portant problem’. It is obvious that it is not the only problem, since, thanks
to the translation from Chinese of the Abhidharmakosa by de la Vallée Pous-
sin (1872—1931) we have now gained knowledge of the scholastic Hindyana,
that was denied to the preceeding generation of scholars... Those [like Schayer],
systematically disposed, trained in the subtleties of modern philosophy and
well versed in Buddhist scholastics, will always hold the exegesis of more
recent systems to be of greatest importance; they will also give preference
to this task, because here the results are within easy reach and are based on
unequivocal evidence”.

This diplomatically phrased passage, which simultaneously bows to the
ancestors and lights a candle to scholarship, salvages the importance of the
Hinayana orthodoxy and flatteringly snubs Schayer and those like him
for search of easy results: it eschews however any reference to the principle,
which was at the bottom of Schayer’s contention: the refutation of
the trend to study India as an indo-germanic myth instead of India in the
setting of Asia’s true historical and anthropological background.

For Schayer, Buddhism was an historical phenomenon, an act of evo-
lution, the origin of which is not to be sought in the appearance of an indi-
vidual teacher, nor is the end of it to be sought in Gautama Buddha’s death.
The Hinayana tradition upheld by the Theravadins was neither closer nor
more orthodox or purer than the Mahayana, both being various phases of
development of one religio-philosophical movement. The thesis of G la-
senapp, that not before Asoka did Buddhism develop into a universal
religion®s, the theory of T. Stcherbatsky that Buddhism was not
a religion before its Mah#yana phase, as well as other similar theories, inclu-
ding those of B. K. Sarkar, were vigorously denied by Schayer.
Along with Sénart, de la Vallée Poussin and Przyluski,
Schayer maintained that Buddhism was in the first place a religion, and
that its philosophy was only a superstructure imposed on the emotional and
irrational, i.e. religious, experience.

This conception was closely accompanied by the belief in the principle
that, no matter at what stage of its history and in how many diversifications
through numerous sects and schools Buddhism developed, it always remained
a homogeneous religious movement and was to be viewed as such. In his Das
mahayanistische Absolutum nach der Lehre der Madhyamikas which is con-
ceived as a reply to Stcherbatsky’s review of Schayer's Ausge-
wéhlte Kapitel aus der Prasannapada*, Schayer, referring to Stcher-

% H. von Glasena pp, Der Buddhismus in Indien und im fernen Osten,
Berlin 1936.

"Stcherbatsky, Die drei Richtungen in der Philosophie des Buddhis-
tmus, “Rocznik Orientalistyczny”, vol. X, Lwéw 1934, pp. 1—37.
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batsky’s Kant-pervaded exegesis of the Madhyamika conception of the
absolute, repeats what he had said once in the Ausgewdhlte Kapitel. He had
objected there, as he did later, to the danger of isolated treatments of certain
elements in a philosophical system without having first established the po-
sition of these elements in the system itself.

It is indeed impossible to venture in this note into the details of interpre-
tation given by Schayer in his elaborate analysis of various concepts
included in the Mahayana philosophical speculations. But the foregoing may
serve as sufficient evidence to support the view, that his main effort was
to understand Buddhism as a homogeneous religion and philosophy, where
diversified theses and theories were not to demonstrate the haphazardness
of individual interpretations, but prove that through the variety of concepts
leading to the formation of schools and sects, evidence was given of the deep
and living interest of the devouts in the essential principle of the Buddhist
system. In this vein Schayer’s further elaboration of the concept of N a-
Barjuna’s $anyata to be conceived not as a nihilist approach but as a po-
sitive conception of the absolute, gained its recognition amongst scholars
as coinciding with the general interpretation of the Miadhyamika philoso-
phers. Scha yer s disappointment with Stcherbatsk y’ s disavowal
of his own theory of the absolute as originally presented in his Conception
of Buddhist Nirvana gave him occasion for a very clear presentation of views
on the subject’, where in most cases he refutes Stcherbatsky’s
Kantian approach.

To my knowledge, Schayer never expressly quoted in his work H u s-
serl, with whose theory of phenomenology he was familiar. Whether or
not his otherwise philosophically well substantiated refutation of the Kan-
tian approach is based on Husserlian approach is not easy to judge; nor is
it obvious to attribute to Scha yer the use of the Husserlian method in
his analysis of the Mahayana absolute; he may have found himself compell-
¢d by the nature of the substance to apply this method no matter whet}}er
he was familiar with Husserl or not. The Mahayana absolute contains
the element of consciousness, and in the concept of the sarva-sattva-citta of
Avatamsa is implied the immanent consciousness of all living beings
similar to the concept adopted by Husserl.

Being engaged ever more deeply in the research on Buddhism, in the la-
ter years of his work Schayer learnt Tibetan and the elements of Chinese
t0 widen the scope of his knowledge. Thus was a field opened to him which
he hoped to exploit, but which he did in a limited way only, as the interrup-
tion of his scholarly career by war and its conclusion by death left little op-
Portunity,

op. cit.
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The preoccupation with the ontological and the metaphysical in Buddhism®®
also somewhat reduced Schayer’s interest in his later years in the study
of Indian or, more particularly, Buddhist logic. During his visit in London
he mentioned to me that he had had enough of this subject and “would ra-
ther leave it to his successors”. His contribution to Indian logic, though scar-
ce in volume? is of quite particular interest, as he has for the first time at-
tempted to formulate formalistically the myaya and the Buddhist types of
syllogism.

His contention that the Indian anumana cannot be either identified with
the Aristotelian syllogism, or analysed by Aristotelian methods, was based
on the premise that the Indian logic operates as a rule with assertions and
assertion variables, whereas Aristotle deals with names and name varia-
bles. Such interpretation, he maintained, can already be attributed to Indian
texts which, as for instance the Kathavatthu and the Commentary of Bud-
dhaghosa, knew the principles of the assertion variables. 'The examples given
by Shwe Zan Aung in his Points of Conlroversy, in which name va-
riables are used, point to the application of the modus tollendo tollens, which,
however, contrary to A ung’ s analysis, operate with relations of assertions
not names. Whereas the modus tollendo tollens may be said to be universally
applied by the Buddhist in defeating his opponent, the Madhyamika, as op-
posed to the Theravadin or even the naiyayika, modifies this method by its
application to negative dialectics, which is eventually reduced to the pra-
sanga-vakya, i.e. the theory of, so to say, reductio ad absurdum of the oppo-
nent’s statement. (Reductio ad absurdum is not an absolutely precise rende-
ring of prasanga-vakya). In his series of small articles entitled Studies of In-
dian Logic Schayer endeavoured to prove his points and went into de-
tails, the analysis of which is far beyond the scope of this note.

The repercussion of his theories cannot be claimed to be vigorous or enthu-
siastic, nor can the opposite be stated. Indian logic has so far not become the
subject of study for logicians in general. It is even a fact, and indeed a re-
grettable one, that with very few exceptions even Sanskrit scholars give so
little of their time to this important subject. The greater therefore is S ¢ h a-
yer’ s merit in not only encouraging the study of Buddhist logic but giving
it a slant, which may make it a fascinating subject for further inquiry.

To conclude this sketch, in which an attempt has been made to show S ¢ h a-
yer as a man of high scholarship measured by his achievements, and a scho-

1 See also his Contribution to the Problem of Time in Indian Philosophy,
Polish Academy of Science, Cracow 1938, the greater part of which is devoted
to the conception of time in Buddhism. Part IIT of the publication forms
the translation and analysis of The Three Times of Santaraksita with
Kamalagila’s Commentary.

2 See bibliographical list, numbers 22, 24 and 25.
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lar of promises unfulfilled because of the tragic severance of his young life,
it should be added that his interest in modern India, her struggles for inde-
pendence and her contributions to the world culture were not alien to him.
The establishment of the “Society of Friends of India”, translations from
Tagore, reviews of modern works (Gawronski’s translation of T a-
gore’s Sadhana, Romain Rolland s monograph on Mahatma Gan-
dhi) bear testimony to this interest. Yet Schayer himself never mana-
ged to formulate in a larger work his own views on the Indian problem. The
views expressed in his minor articles show a keen interest in India’s poli-
tics and social structure, but are not quantitatively sufficient or philosophi-
cally elaborate enough to lend themselves to a synthetic evalution. But again,
a man’s work is to be gauged not only by what he accomplished but by what
he was mentally equipped to accomplish. His energy, his intellectual pro-
wess and versatility were a potential of rare calibre and had his life not been
hewn down at 42, his output surely would have amounted to an outstanding
one. In fact, this output may have been richer than we know it; but there
is a handicap to our knowledge: the circumstances surrounding his death
barred any access to his legacy, which subsequently, due to war and its af-
termath, drifted out of existence.

To. complete the note, it is my pleasant duty to express my sincerest thanks
to Stanistaw Schayer’s widow, Mrs. Elzbicta Schayer, who, by provi-
ding me with various data relating to Schayer’s life, made it possible
for me to attempt to be in the presentation of facts much more accurate
than I could have been otherwise. For any misrepresentation or inaccuracies
found in this note, I am wholly responsible.
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